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ULUSLARARASI BAHAEDDIN NAKSIBEND VE NAKSIBENDILIK SEMPOZYUMU PROGRAMI

2 Arahlik 2016 Cuma | Hali¢ Kongre Merkezi
e 14:00-15:15 Acilis
Protokol Konusmalari / Opening Speeches

15:15 Agllis Oturumu / Opening Session

Prof. Dr. Mustafa KARA / Uludag Un. ilahiyat Fak.
Tasavvuf Bize Ne Soyler

3 Aralik 2016 Cumartesi | Baglarbasi Kiiltir Merkezi

® 10:00-11:15: 1. Oturum / 1st Session: Bahdeddin Naksibend’in Hayati ve Goriisleri (Bogazici Salonu)
Oturum Baskani / Moderator: Prof. Dr. Siileyman DERIN / Marmara Un. ilahiyat Fak.

Prof. Dr. Necdet TOSUN / Marmara Un. ilahiyat Fak.

Bahéeddin Naksibend: Hayati ve Tasavvufi Goriisleri

Prof. Dr. Arthur F. BUEHLER / University of Victoria, Wellington, New Zealand

Bahauddin Nagshband and The Development of Uwaysi Experiences / Bahdeddin Naksibend ve Uveysi Tecriibelerin Gelisimi
Dog. Dr. Ali NAMLI / Marmara Un. ilahiyat Fak.

Bahaeddin Naksibend ve Takipgilerinde Kur'an ve Siinnetin Tasavvufi/isari Yorumu

Rasul KESENCELI / Arastirmaci Yazar
Ehl-i Siinnet Akidesi igerisindeki Sirat-1 Mustakim: Naksibendilik

11:15-11:30 Ara / Break

® 11:30-12:30: 2. Oturum/ 2nd Session: Orta Asya’da Naksibendilik (Bogazi¢i Salonu)
Oturum Baskam / Moderator: Prof. Dr. Necdet TOSUN / Marmara Un. lahiyat Fak.

Abdurrahfnan ACER / Arastirma Gorevlisi i _§
Fikarat'ta One Cikarilan Konular Cergevesinde Hace Ubeydullah Ahrar’in Tasavvuf Anlayisi = <_'§
Prof. Dr. Ahmet Cahit HAKSEVER / Ankara Un. ilahiyat Fak. H-%
Yakub-1 Cerhi’nin Hz. Musa ve Hizir Kissasi Ekseninde Miirit-Miirsit iliskisine Yaklasimi B E
Dog. Dr. Nadirhan HASAN / Karabiik Un. ilahiyat Fak. om

Sovyet Dagilimi Arefesinde Bir Ozbek Naksibendr Halifesi Molla Hindistani

Ali AK / Arastirmaci Yazar
Ozbekistan’da Medfun Olan Naksibendi Mesayihinin Kabirleri

e 11:30-12:30: 3. Oturum / 3rd Session: Orta Asya’dan Balkanlara Naksibendilik (Avrasya Salonu)
Oturum Baskami / Moderator: Dog. Dr. Ali NAMLI / Marmara Un. ilahiyat Fak.

L NAKS



Prof. Dr. Metin iZETi / Tetova/Kalkandelen Universitesi, Makedonya
Balkanlarda Ferd ve Toplum Kimliginin Olusmasinda Naksibendi Tarikatinin Roli

Samir VILDIG / Arastirmaci Yazar
Bosna Hersek'te Naksibendilik Tarikati

Dr. Sherzodhon MAHMUDOV / The Academy of The Sciences of Uzbekistan
Muhammad Khalil Sahibzade The Leader of Nagshbandia-Mujaddidia in Khogand Khanate / Hokand Hanliginda Naksibendi-
Miiceddidilerin Onderi: Muhammed Halil Sahibzade

Dog. Dr. Arin ERMATOV / Os Devlet Universitesi Arasan Teoloji Fakiiltesi, Kirgizistan
Bazi Kirgiz Tiirklerinin Misliiman Olusunda Naksibendilerin Roli

Prof. Dr. Ashirbek MUMINOV / IRCICA, istanbul
Giinlimiiz Kazakistan'inda Naksibendiyye Gruplari

12:30-14:00 Ara / Break

®  14:00-15:30: 4. Oturum / 4th Session: Hindistan’da Naksibendilik ve imam-1 Rabbani (Bogazici Salonu)
Oturum Bagskami / Moderator: Dog. Dr. Hikmet YAMAN / Marmara Un. ilahiyat Fak.
Prof. Dr. Fozail Ahmad QADRI / North-Eastern Hill University Department of History, India
Khwajagani Principles: Addition and Interpretation by Indian Nagshbandis / Hacegan'in ilkeleri: Hindistanl
Naksibendilerin llave ve Yorumlari
Yrd. Dog. Dr. Mehmet Saki CAKIR / Siirt Un. ilahiyat Fak.
Taha Hariri Ve Sirsdre Tekkesi Uzerine Bir Saha Arastirmasi
Prof. Dr. Muhammad Igbal MUJADDIDI / Government Islamia College, Lahore, Pakistan
Maulana Khalid Baghdadi Rumi in India / Hindistan’da Mevlana Halid-i Bagdadi

Prof. Dr. Siileyman DERIN / Marmara Un. ilahiyat Fak.

imam-1 Rabbani’nin Bidatlarla ve Bozuk Din Anlayislariyla Miicadelesi

® 14:00-15:30: 5. Oturum / 5th Session: Naksibendilikte Manevi Egitim (Avrasya Salonu)
Oturum Baskam / Moderator: Dog. Dr. Vahit GOKTAS / Ankara Un. llahiyat Fak.

Dr. Adem ERGUL / Aziz Mahmiid Hiidéyi Vakfi ilmi Arastirmalar Merkezi Genel Miidiirii
Naksibendilikte insan Egitimi

Dog. Dr. Dilaver SELVi / Marmara Un. ilahiyat Fak.

(Kurulusundan Mevlana Halid Dénemi icinde) Naksibendilik'te icra Edilen Gizli Zikir ve Hatm-i Hacegan
Prof. Dr. Ergiin YILDIRIM / Marmara Un. iletisim Fak.

Naksibendiligin Sosyolojik Muhayyilesi: Toplumsal Biitiinlesme, Toplumsallasma ve Yenilenme

Prof. Dr. Abdiirrezak TEK / Uludag Un. llahiyat Fak.
XIX. Yiizyilda Mesnevihan Bir Naksibendi: Mehmed Emin Kerkiiki

15:30-15:45 Ara ve ikindi Namazi / Break and Asr Prayer



® 15:45-17:00: 6. Oturum / 6th Session: Mevlana Halid ve Halidilik (Bogazici Salonu)
Oturum Baskami / Moderator: Prof. Dr. irfan GUNDUZ / Marmara Un. llahiyat Fak. Emekli Ogretim Uyesi

Prof. Dr. Ethem CEBECIOGLU / Ankara Un. ilahiyat Fak.

Halidi Mesayihinden Muhammed Hilmi-i Cerkesi (1843-1905) ve icAzetnamesi
Prof. Dr. Ekrem Bugra EKINCi / Marmara Un. Hukuk Fak.

Abdiilhakim Arvasi ve Tasavvuf Terbiyesi

Yrd. Dog. Dr. Abdiilcebbar KAVAK / Agri ibrahim Gegen Un. islami {limler Fak.
Naksibendiligin Ortadogu’da Yayiimasinda Mevlana Halid el-Bagdadi’nin Rolii

Yrd. Dog. Dr. Halil BALTACI / Erzincan Un. ilahiyat Fak.
Erzincan’da Naksi-Halidi Gelenek

® 15:45-17:00: 7. Oturum / 7th Session: Naksibendiligin ictimai Hizmetleri (Avrasya Salonu)
Oturum Baskam / Moderator: Prof. Dr. Safi ARPAGUS / Marmara Un. ilahiyat Fak.
Dog. Dr. Veysel AKKAYA / Sabahattin Zaim Un. islami ilimler Fak.
Milli Miicadelelerde Naksibendilerin Rolii
Muhammed Akif KOG / iSAR
Uskiidar’daki Naksibendi Ozbekler Tekkesi ve Kurtulus Savasindaki Rolii
Prof. Dr. ibrahim BAZ / Sirnak Un. ilahiyat Fak.
Stinni Sit Sininnda Halidi Seyhlerinin Ehl-i Siinnet Savunmasi
Yrd. Dog. Dr. ismail BILGILi / Necmettin Erbakan Un. ilahiyat Fak.
Bekir Sami Pasa Naksibendi Halidi Zaviyesinin Konya Islah-1 Medaris-i islamiye Medresesine Déniisiimii Baglaminda
Naksibendiligin ilmi Hayata Tesiri

4 Aralik 2016 Pazar | Baglarbasi Kiiltiir Merkezi

® 10:00-11:30: 8. Oturum / 8th Session: Anadolu’da Naksibendilik (Bogazici Salonu)
Oturum Baskani / Moderator: Dog. Dr. Semih CEYHAN / Marmara Un. ilahiyat Fak.

Doc. Dr. Ahmet KARATAS / Marmara Un. ilahiyat Fak. Ng 2
Osmanli'nin Son, Cumhuriyet’in Ik Elaziz Miiftlisi Kemaleddin Harputi Efendi’nin Tasavvufi Sahsiyeti -§
Yrd. Dog. Dr. Ali GOBAN / Necmettin Erbakan Un. ilahiyat Fak. IJWEL%
Naksbendiligin Konya llim ve Irfan Hayati Uzerindeki Etkileri-Eb(i Said Hadimi ve Muhammed Kudsi Bozkiri Ekseninde > 4
Prof. Dr. Halil ibrahim SIMSEK / Hitit Un. ilahiyat Fak. g

Cok yonlii bir Naksibendi-Miiceddidi seyhi olarak Muhammed Hadimi

Miifit YOKSEL / Arastirmaci Yazar
Naksibendi Mesayihina Ait Bazi Belge, Mektup ve icazetnameler

L NAKS

11:30-11:45: Ara / Break



10:00-11:30 9. Oturum / 9th Session: Farkli Naksibendi Kiiltiir Cografyalari (Avrasya Salonu)

Oturum Baskam / Moderator: Yrd. Dog. Dr. Necdet YILMAZ / istanbul Un. ilahiyat Fak.

Yrd. Dog. Dr. Halim GUL / Karabiik Universitesi ilahiyat Fakiiltesi

Dagistan’da Naksibendilik ve Hasan Hilmi Dagistani

Prof. Dr. Bakri ALADDIN / Institut National des Langues et Civilisations Orientales, Paris
pLadl 53 dpuendl g Lol (J\;T / Suriye’de Naksbendilik: Oncii Temsilciler

Kutbeddin AKYUZ / Arastirmaci Yazar
Naksibendiligin Muasir Bir Kolu Olarak Hazneviyye Tarikati ve Kurucusu Ahmed Haznevi

Yrd. Doc. Dr. Ferzende iDIZ / Yiiziincii Yil ilahiyat Fakiiltesi
Misir'da Naksibendiligi Yayan Halidi Seyhlerinden Muhammed Emin Erbili ve Faéliyetleri

11:30-11:45 Ara/ Break

11:45-12:45 10. Oturum / 10th Session: istanbul’da Naksibendilik (Bodazigi Salonu)
Oturum Baskani / Moderator: Prof. Dr. Resat ONGOREN / istanbul Un. ilahiyat Fak.

Yrd. Dog. Dr. Necdet YILMAZ - Fatih YILDIZ / istanbul Un. ilahiyat Fak.

Kurulusundan Kapatilisina Kadar Giimiishanevi Dergahr’nin isleyisi

Dog. Dr. Vahit GOKTAS / Ankara Universitesi llahiyat Fakiiltesi

Kelami Dergahi ve Son Donem Naksibendi Seyhlerinden Muhammed Es’ad Erbili ve Tesirleri

Mehmet Akif KOSEOGLU / Arastirmac Yazar

istanbul’da Naksi-Ahrarf ve Naksi-Miiceddidi Seyhlerinin Postnisin Oldugu Tekkeler ve Giiniimiizdeki Durumlari

Dog. Dr. Fatih OZKAFA / Marmara Un. ilahiyat Fak.
Naksibendi Mesayihi isimlerinden Tesekkiil Eden Hat Eserleri

12:45-14:00 Ara/Break

14:00-15:30 Degerlendirme ve Kapanis Oturumu / Closing Remarks
Oturum Baskami / Moderator: Prof. Dr. Siileyman DERIN
Prof. Dr. irfan GUNDUZ / Marmara Un. ilahiyat Fak. Emekli Ogretim Uyesi
Prof. Dr. H. Kamil YILMAZ / Diyanet isleri Baskan Yrd.
Prof. Dr. Mahmud Erol KILIG / Marmara Un. llahiyat Fak.; IKOPAB Genel Sekreteri
Prof. Dr. Necdet TOSUN / Marmara Un. ilahiyat Fak.

15:00-16:00 Ara ve ikindi Namazi / Break and Asr Prayer

16:00 (ikindi Namazini Miiteakip) Sohbet [Gilehane Camii, Kiiciikcamlica]
Osman Niiri TOPBAS Hocaefendi
Hak Dostlarindan Hikmetler: Bahaeddin Naksibend
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Sempozyum Hakkinda

“Uluslararast Bahdeddin Naksibend ve Naksibendilik Sempozyumu” 2-4 Aralik 2016 tarihleri
arasinda Istanbulda diizenlenecektir. Aziz Mahmud Hiidayi Vakfi Istanbul Tasavvuf Arastirmalari
Merkezinin (ISTAM) koordinatérliigiinde ve Marmara Universitesi [lahiyat Fakiiltesi gibi paydas ve
kardes kurumlarin destegi ile gerceklesecek olan sempozyumun hayirlara vesile olmasini diliyoruz.

1986'da kurulan Aziz Mahmud Hiidayi Vakfi 30 yildan beri ihtiya¢ sahiplerine siginak, gariplere
barinak, yetim ve Oksiizlere sicak bir kucak olmustur. Kurdugu miiesseselerle hem yarali goniillere
merhem olmus, hem de memleketimizin yetismis insan ihtiyacina katkida bulunmustur. Anadolu’nun
yani sira Orta Asya, Balkanlar ve Afrika gibi farkli cografyalarda da hizmetleri olan Aziz Mahmud
Hiidayi Vakfi adeta bir hayir dagitim merkezi durumuna gelmistir.

Ihtiyag sahiplerine yardimci olmaya ek olarak, vakfimiz kiiltiirel faaliyetlere de destek vermektedir.
2005 yilinda Uskiidar Belediyesi ile ortaklasa diizenledigimiz “Aziz Mahmud Hiid4yi Sempozyumu” ve
2013’teki “Uluslararasi Imam-1 Rabbani Sempozyumu”ndan sonra bugiin de “Uluslararas: Bahaeddin
Naksibend ve Naksibendilik” sempozyumuna destek olmaktan mutluluk ve onur duymaktayiz. Bir
sene Once kararlastirilan bu sempozyumun uzun bir mesaiden sonra icrd asamasina gelmesinden
memnuniyet duyuyor, emegi gegenleri tebrik ediyoruz.

XIV. ylizyilda Orta Asyada yasayan Hoca Bahaeddin Naksibend hazretleri goniillere Allah ve
rastliiniin sevgisini yerlestirmek icin ¢aba sarf etmis, medrese ile tekkeyi yakinlagtirmak i¢in ug-
ragmis bir goniil eridir. Onun sevenleri ile devam eden bu tasavvuf ve maneviyat yolu Islam diinya-
sinda Hindistandan Balkanlar’a, Yemenden Kafkaslar’a kadar genis bir cografyada yayilma imkani
bulmustur. Bu yolun takipgileri tarih icinde énemli roller tistlenmislerdir. Islamiyet’in yayilmasi i¢in
calismaktan fakir fukaranin doyurulmasina, bid’atlarla miicadeleden Islami ilimlere katkiya, milli
miicadelelere destek olmaktan asiret ihtilaflarini gidermeye varincaya kadar ¢ok genis bir sahada et-
kinlik ve rolleri olmustur. Bunlarin detaylarini, sempozyum boyunca akademisyenlerden dinlemis
olacagiz.

Bu kiigiik kitapgikta sempozyuma teblig ile katk: saglayan degerli ilim adamlarimizin yapacaklar:
konugmalarin 6zetleri yer almaktadir. Biitiin konugmalar: dinleme imkani bulamayan dostlarimiz i¢in

bu 6zetler oldukea faydali bilgiler ihtiva etmektedir.



[slam diinyasinin ve Anadolu irfaninin mayasi olan biiyitk mutasavviflarin bilimsel bir ortamda
anilacagl bu tiir sempozyumlara 6ntimiizdeki yillarda Hazret-i Mevland, Hoca Ahmed Yesevi, Haci
Bektas-1 Veli ve Abdiilkadir Geylani gibi Allah dostlar1 ile devam edilmesi miimkiindiir.

Sempozyumun hayirlara vesile olmasini ve kiiltiir diinyamiza katkilar saglamasini temenni ederiz.
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Bahdeddin Naksibend: Hayat1 ve Tasavvufi Goriisleri

Necdet TOSUN

Prof. Dr., Marmara Universitesi ilahiyat Fakiltesi

Hoca Bahaeddin Naksbend Buhari hazretleri 14. asirda Orta Asyanin mithim merkezlerinden
biri olan Buharada diinyaya gelmistir. Hicri 718-791, miladi 1318-1389 yillar1 arasinda yasayan ve
Sah-1 Naksbend lakabiyla anilan bu Allah dostu, dini kurallara sikica bagl bir irfan okulu biné etmis,
kendisinden sonra Naksbendiyye adiyla anilan bu maneviyat yolu Islim diinyasinda genis bir yayilma
imkéani bulmustur.

Hoca Bahaeddin Naksibend hazretlerinin Orta Asyada Kur’an ve Siinnet ¢izgisinde tesis ettigi ta-
savvuf anlayis1 zamanla Anadolu, Balkanlar, Hindistan ve Orta Dogu tilkelerine yayilmis ve bu sayede
[slimiyet’in manevi boyutu genis kitlelere ulastirilmigtir. Onun yaptig1 belki de en énemli is, tasavvuf
ile dinin zahiri ilimlerini, bir diger ifadeyle stfiler ile ulemayi ya da tekke ile medreseyi bir birinden
ayr1, hatta rakip olarak goren anlayis1 reddetmis ve din alimlerine biiyiik bir sayg1 gostermis olmasidir.
Bu sayede, temellerini attig1 tarikat Islami kurallara ve siinni anlayisa bagli olan yapisini hi¢ bozmadan
asirlarca devam ettirebilmis ve heterodoks akimlarin zararli tesirlerinden biiyiik dl¢iide korunabil-
mistir. Ayrica Bahdaeddin Naksbend, melamet anlayisinin bazilarinca yanlis yorumlanmaya bagladig:
bir ddnemde, bu anlayis1 dini-ser‘ ¢izgi ile birlestirerek yeni bir sentez yapabilmistir.

Bu tebligde Hoca Bahaeddin Naksibend’in hayati, bazi menkibeleri ve tasavvufi gorisleri ele

alinacaktir.



Bahauddin Nagshband: His Life and Sufi Thoughts

Hoca Bahauddin Nagshband Bukhari was born and lived in Bukhara (718-791/1318-1389). At
that time, Bukhara was one of the important centers of the Central Asia. His nickname in literature is
Shah-i Nagshband and the Nagshbandiyya Sufi order was established after his name by his disciples
and followers. He paid a very careful attention to the necessity of observing religious instructions in
a precise and meticulous way. On the basis of this understanding, the Nagshbandiyya has become a
widespread Sufi tradition in all corners of the Islamic world.

Bahauddin Nagshband based his understanding of Sufism in the Central Asia on the main prin-
ciples of the Qur’an and Sunna. In time his thoughts have reached as far as Anatolia, Balkans, India
and the Middle Eastern countries. He was able to reconcile external dimensions of religious instruc-
tions with their internal dimensions. In other words, he was able to provide a reconciliation between
the Sufis and traditional scholars of religion, and between the Sufi lodge and traditional madrasa.
Bahauddin Nagshband did not follow a one-sided and one-dimensional approach. This well-balanced
method has enabled the Nagshbandiyya tradition to stay away from heterodox religious ideas thro-
ughout history.

In this presentation, I will concentrate on Hoca Bahauddin Nagshband’s life, hagiographical le-

gacy, and mystical thoughts. m

e o i
i

i
sempozyumu

i
]

BEND

t=NAKS




e ol 23
i

EDDiIN NAKSIiBEND VE
i

BEND

sempozyumu

i
]

NAKS

Bahauddin Naksbend ve Uveysi Tecriibelerin Gelisimi

Arthur F. BUEHLER

Prof. Dr., Religious Studies Programme, Victoria University, Wellington, New Zealand

Bahauddin Naksbend’nin manevi silsilesi sufilerin “Uveysi Tecriibeler” diye isimlendirdikleri ge-
lenekle derinden irtibatlidir. Bu tecriibeler, Hz. Peygamber’i diinya gozii ile gormeksizin, onunla ma-
nevi bir tecriibe yoluyla bulustugu sdylenen Uveys el-Karani’ye model olarak isaret ederler. Uveys'in
Hz. Peygamber ile olan irtibati sufiler tarafindan genellestirilerek manevi bir tecriibe esnasinda vefat
etmis olan seyhlerden ruhaniyet yoluyla irsad ve talim alan bir kisi i¢cin model haline getirilmistir. Bu
model tarihgiler nezdinde problemlere sebep olsa da Naksbendilik hayatinin ¢ok 6nemli bir kismini
olusturur, 6zellikle de Bahauddin Naksbend’in kendi tecriibesi sebebiyle. Bahauddin kendi iradi irti-
batini beyan eder ve manevi tecriibelerde dogru davranis sekli ile zikir hakkinda gerekli bilgileri ken-
di zamaninda yasamis olan Emir Kiilalden 6grendigini belirtir. Ancak Hakikat hakkindaki riyazet ve
tecriibeler konusunda asil miirsidinin, kendisinin Uveysi miirsidi olan Abdulhalik Gucdiivani oldugu
soylenmektedir. Bahauddin, Gucdiivaniden daima “Hocamiz” veya “Biiyitk Hoca” diye bahseder. Bu
konugmamizda biz, {i¢ asir sonraki Hindistanli Naksi-Miiceddidi sufilerin Uveysi tecriibeleri yeniden
nasil yorumladiklar1 hakkinda konusacagiz.

Sonraki Naksibendi gelenekte, ézellikle de Imam Rabbani (6. 1624) sonrasi zamanlarda, Uveysi
yollarla gelen tecriibelere ¢ok fazla deger verilmemistir. Bu durumun bir sebebi cezbe fikri yerine
itidal fikrine yapilan vurgudur. Uveysi seyhler sekr hali ile iliskilendirilmiglerdir. Naksbendi talim
hikayeleriyle ilgili olarak bir miiridin nasil itaatkar bir sekilde kendi hayattaki seyhi tizerine yogunlas-
mast gerektigine dair bir vurgu degisikligi vardir. Bu seyh biitiin diger seyhlere ve hatta gerektiginde
Hizir’a bile tabi olabilirdi. Bu durum bir miiridin hayatta olan manevi miirsidi ile vefat etmis olan sey-
hin ruhaniyeti arasinda muhtemel bir fikir ayriligina isaret eder. Bu tebligimiz Uveysi irsad yollarinin
deger kaybinin zahiri itidale olan vurguyla nasil elele yiiriimiis oldugu tizerinde duracaktir. Bu nokta

sonraki reformcu Miuceddidi silsilenin onemli bir vechesidir.



Baha’'uddin Naqshband And The Development Of Uwaysi Experiences

Baha'uddin Nagshband’s spiritual genealogy is one that is deeply connected to what sufis call
“Uwaysi experiences.” These experiences refer to the precedent of Uways al-Qarani who is said to have
met the Prophet in a visionary experience without ever having seen him in corporeal form. Uways’s
connection to the Prophet has been generalized by sufis to become the model for a person receiving
initiation and teaching by the imaginal form (ruhaniyat) of deceased shaykhs during a visionary ex-
perience. This model causes problems for historians but has been a crucial part of Nagshbandi life,
especially because of Bahauddin Nagshband. Baha'uddin acknowledges his intentional connection
(nisbat-i iradat), acquiring correct behavior in spiritual exercises, and learning dhikr from his living
shaykh Amir Kulal. However, in spiritual exercises pertaining to Reality, his Uwaysi guide, Abdulk-
haliq was considered to be his foremost guide. Baha'uddin always referred to him as “our master”
(khwaja-yi ma) or as the “grandmaster” (khwaja-yi buzurg). In this talk we will see how Indian Nags-
hbandi-Mujaddidis reinterpreted Uwaysi experiences three centuries later.

Later in the Nagshbandi tradition, specifically after the time of Ahmad Sirhindi (d. 1624 in nort-
hern India) Uwaysi initiations are not valued so highly. One reason is the emphasis on sobriety instead
of an overpowering sense of attraction to God (jadhba). Uwaysi shaykhs were associated with intoxi-
cation. There is a shift in emphasis with Nagshbandi teaching stories showing how a disciple should
obediently focus on one’s living spiritual master, subordinating all other shaykhs, even Khidr, if need
be. This indicates a potential conflict of authority between the spirit of a deceased shaykh and one’s
living spiritual guide. This paper shows how the devaluation of Uwaysi initiations goes hand in hand

with an emphasis on outward sobriety, an important aspect of the later reformist Mujaddidi lineage.m

o a3k

LUSLARARASI BAHA[‘Di}l”N NAKSIiBEND VE

_NAKS

o2 gs
i

i
sempozyumu

Sty s

BEND




eI g3 3ol o 4R

| BAHAEDDIN NAKSIBEND VE

ghxks

i
sempozyumu

BEND

Bahdeddin Naksibend ve Takipg¢ilerinde Kur’an ve Siinnetin
Tasavvufi/Isari Yorumu

Ali NAMLI

Dog. Dr., Marmara Universitesi ilahiyat Fakiiltesi

Naksibendiyye Kur’an ve siinnete bagliligi, Ehl-i Stinnet inancini esas almasi ve bid’atlardan uzak
bir tasavvufi hayati benimsemesi sayesinde Islam 4leminin pek ¢ok bélgesinde hem ulema hem de
halk nezdinde itibar gormiis yaygin tarikatlardan birisi olmustur. Bu tebligde basta Bahaeddin Naksi-
bend ve yetistirdigi halifeleri olmak tizere Miiceddidiyye dncesinde Ya'kib Cerhi, Ubeydullah Ahrar,
Baki Billah gibi tarikatin 6nemli simalarinin Kur’an ayetleri ve hadislerle ilgili dikkat ¢ekici tasavvufi/
isari yorumlar1 érneklerle ortaya konulmaya calisilacaktir. Ozellikle Naksibendiyye tarikatinin te-
mel prensiplerini, ardindan tasavvufun ana konularini, daha sonra da diger konular1 dayandirdiklar:
ayet ve hadisler ile bunlara getirdikleri tasavvufi/isari yorumlar ve yaklasimlar {izerinde durulacak-
tir. Bahdeddin Naksibend ve takipgilerinin basta kendi eserleri, tarikatin ilgili donemi ile ilgili temel
eserler, el-Haddiku'l-verdiyye, Resehat-1 Aynii’l-haydt,Nefahdtii'l-iins gibi meshur ve miiteber kaynaklar
taranarak onlarin tasavvufi/isari tefsirin esaslar1 ve kurallar: ile ilgili goriislerinin belirlenmesi de
hedeflenmektedir.



Allegorical Interpretations of the Qur’an and Sunna in the Works of Bahauddin
Nagshband and His Followers

Nagshbandiyya is one of the most well-respected Sufi traditions in Islam with regards to its un-
failing emphasis on the statements of the Qur’an and Sunna, as well as on the necessity of affirming
the Islamic faith as outlined by traditional Muslim scholars (Ahl al-Sunna) and staying away from
religious superstitions. This approach of the Nagshbandiyya has been welcomed by both scholars and
ordinary believers in many corners of the Islamic world.

In this presentation, I will concentrate on allegorical interpretations of the Qur’anic and Prophe-
tic statements presented by certain authoritative early Nagshbandi Sufis, including Bahauddin Nags-
hband himself and his followers such as Ya‘qub Cerkhi, Ubeydullah Ahrar, and Baki Billah, namely,
the authorities before the Mujaddidiyya. I will present examples of their allegorical interpretations. In
this context, I will analyze their understanding and formulation of the principles of the Nagsbandiyya
order which they establish on the Qur’anic and Prophetic statements. I will also examine the nature
of their allegorical interpretations of central concepts of Sufism and their Quranic and Prophetic
references. Starting the works of the abovementioned early Sufi figures, I will also visit a number of
other primary sources for my investigation. These sources include al-Hadd’iq al-wardiyya, Rashahat

ayn al-hayat, and Nafahat al-uns. m
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Ehl-i Siinnet Akidesi Igerisindeki Sirat-1 Mustakim: Naksibendilik

Rasul KESENCELI

Darende Egitim Kurumlari Genel Mudurd, Arastirmaci-Tarihgi-Yazar

Naksbendi-Halidi yolunun 6nemli hizmet halkalarindan biri de Abdullah Mekkiden giiniimiize
kadar devam eden Darende Silsilesidir. Biz bu tebligimizde Tarihten giiniimiize tertemiz bozulmadan
gelen Naksibendilik yolunun Ehli Siinnet Akidesi igerisindeki yerini ve Stinneti Seniyye ye nasil ittiba
ettigini, Islam’in kurallarina harfiyen uydugunu, Sirat-1 Miistakim igerisinde bulundugunu 6rneklerle
izaha calisacagiz. Orneklemelerimizde Hace Yusuf Hemedani, Abdulhélik-1 Gucdevani, Sah-1 Bahaed-
din Naksibendi, Muhammed Zahid, imam-1 Rabbani, Mevlana Halid-i Bagdadi, Thramcizade Ismail
Hakk: Efendi, Seyyid Osman Hulusi Efendi, Hamid Hamideddin Ates Efendi ile ilgili eserlerinden
alintilar, sohbetler, Ozl sozler, beyitler, hayatlarindan hatiralar ve kesitler bulunmaktadir.

Tebligimizin bir boliimiinde ise Es- Seyyid Osman Hulusi Efendi'nin Divdn-1 Huliisi-i Darendevi

isimli eserinde Peygamber Efendimiz (s.a.v.)’i beyitlerle anlatmaya calisacagiz.

The Straight Path (al-Sirat al-Mustaqim) within the Creed of the Ahl al-Sunna:
The Naqshbandiyya

One of the important service circles of the Nagshbandi-Khalidi Sufi tradition is the branch of
Darende, whose spiritual lineage goes back to Abdullah Mekki. In this presentation, I will focus on
this branch of the Nagshbandiyya. Throughout my discussions, I will make references to the works of
certain authoritative sheikhs of this Sufi order that include Yusuf Hemedani, Abdulhalik Gucdevani,
Bahaeddin Naksbendi, Muhammed Zahid, Imam Rabbani, Mevlana Halid Baghdadi, Thramcizade Is-
mail Hakki Efendi, and Seyyid Osman Hulusi Efendi. m



Fikarat'ta One Cikarilan Konular Cergevesinde Hice Ubeydullah Ahrar’in
Tasavvuf Anlayis1

Abdurrahman ACER

Ars. Gor., Recep Tayyip Erdogan Universitesi, ilahiyat Fakdiltesi

Naksbendiyye Tarikatinin Maveratinnehir'de ve gevresinde yerlesip yayillmasinda énemli katkila-
r1 olan stfilerden biri de Hace Ubeydullah Ahréardir. Eser telifinden ziyade sohbet yolu ile irsad1 tercih
eden Ahrarin kaleme aldig1 birkag eserinden en mithimi Fikardt'tir. Kismen telif kismen de sohbet
notlarindan olusan bu eserde Hace Ahrar, tasavvufun mubhtelif konularina temas etmistir. Ancak her
ne kadar konular ¢esitli olsa da eserin agirlik merkezini, tasavvufun temel mevzilar: olan tevhid ve
seyr u stltik meseleleri olusturmaktadir. Bu agidan Fikardt, Ubeydullah Ahrar'in tasavvuf anlayisinin
ortaya konulmasinda merkezi bir rol oynamaktadir.

Bu hakikatten dolay: tebligimizde 6ncelikle Fikardt hakkinda kisa bilgi verecek ve sonrasinda da
bu eserde 6ne ¢ikardigr konular ¢ercevesinde Hace Ubeydullah Ahrar'in tasavvuf anlayisini ortaya

koymaya ¢alisacagiz.

Khwaja ‘Ubaydullah Ahrar’s Understanding of Sufism within the Framework of
His Thoughts in the Figarat

Khwaja ‘Ubaydullah Ahrar was one of the leading historical Sufi figures who played decisive roles
in the dissemination of the Nagshbandiyya Sufi order in the Transoxania and its surrounding regions.
His way of guiding people was based more on the practise of companionship (sukba), rather than on
the practise of authoring works. The Figarat is one of the few works that Khaja Ahrar wrote, and in
fact the the most important one. The work was partly written by Khaja Ahrar himself and it was partly
a collection of his teachings written down by his followers. In this work Khaja Ahrar analyzes various
topics of Sufism, but more specifically he concentrates on the topics that are related to the “Declaration
of God’s Unity” (tawhid) and “Sufi Training” (sayr suliik). For this reason, the Figarat represents Khaja
Ahrar’s understanding of Sufism and plays a central role in this regard.

On account of this fact, in this presentation I will focus on the Figarat: I will present brief informa-

tion about the work and attempt to clarify central Sufi notions as explained by Khaja Ahrar himself. m
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Yakub-1 Cerhi’nin Hz. Musa ve Hizir Kissas1 Ekseninde Miirid-Miirsid fliskisine
Yaklasimi

Ahmet Cahid HAKSEVER

Prof. Dr., Ankara Universitesi ilahiyat Fakiiltesi

Seyr-ii stilikta miirit-seyh iliskisinin canlilig: ve stirekliligi, tasavvufi egitim acisindan 6nemlidir.
“Kisi, sevdigine itaat eder” prensibinden hareketle miiridin seyhe yonelik sevgi ve itaat tizere olmasi
beklenir. Konuyla ilgili, “miirit, miirsidine gassal 6ntindeki meyyit gibi teslim olmali” s6zii tasavvuf
deyimleri arasinda yer alir.

Seyr 1 siiltika dair meselelerde seyhe teslimiyet ve hikmetin miirit taratindan kesfedilmesi tize-
rine sOylenmis bu ve benzeri sozler tasavvuf tarihi boyunca maksadini asan bi¢imde yorumlanabil-
mistir. Zira hemen tim mistik sistemlerde insanin suiistimal edilebilen yonlerinden biri, sevginin
beraberinde getirdigi bu teslimiyettir.

Kehf Suresinde gecen Hz. Musa ve Hizir kissasi da miiridin her hal @ karda seyhine teslimiyetin-
de misal getirilen kissalardandir. Seyhe teslimiyette Hz. Musa ve Hizir kissasi bir misal teskil eder mi?
Cevap evet ise bu teslimiyetin kapsam ve sinirliliklar1 nelerdir? Sorusunun cevabi, Yakub-1 Cerhtnin

konuya yaklagimi ekseninde islenecektir.



Yaqub-i Charkhi’s Approach to the Relationship between the Sheikh and Disciple
within the Context of the Qur’anic Story regarding the Prophet Moses and Khidr

The dynamism and stability of the relationship between the sheikh and disciple is a very im-
portant issue in the course of Sufi training and from the perspective of Sufi education. As a natural
consequence of the principle, “A person obeys the one whom he loves,” a disciple is expected to love
his sheikh and to obey him. Another Sufi expression that explains this principle says, “The disciple is
expected to be like a corps in front of the washer of the dead”

Such statements in Sufism refer to the requirement of total submission to the sheik; the disciple
is expected to embrace willfully this requirement and to have an unconditional love for his sheik. But
we also see certain exaggerated interpretations of this requirement that have gone too far throughout
the history of Sufism. This occurrence has been a point of exploitation in the name of Sufism. Like in
the case of any other mystic system, Sufism has been misused from time to time in the context of this
required self-submission.

One of the Qur’anic stories to which some Sufis refer frequently in this regard is the story bet-
ween the Prophet Moses and Khidr found in the Qur’an in the chapter of Kahf. These Sufis consider
this story as an ideal example of self-submission. In this study, we will examine the real nature of this
story in the works of Yakub-i Charkhi. Throughout our examination we will address the question of
whether or not this story could be taken as an example in this context. And in the case of an affirma-
tive response to this question, then which criteria can be used in relation to the scope and limitations

of this self-submission. m
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Sovyet Dagilimi Arefesinde Bir Ozbek Naksibendi Halifesi Molla Hindistani

Nadirhan HASAN

Dog. Dr., Karabiik Universitesi ilahiyat Fakiiltesi

Once Car Rusya’si, sonra Sovyet Rusyasi tarafindan 125 sene siirdiiriilen ziiliim ve esaret sonu-
cunda Merkezi Asya Miisliiman Tiirklerinin dini degerleri yok olmaya mahkam edildi. Once toprakla-
11 ele gecirilen Tiirkistanllar sistemli olarak dini, milli degerlerinden uzaklastirilma siyasetine maruz
kaldilar. Aydin tasfiyesi doneminde (1925-1940) milyonlarca Tiirk aydin1 katledildi, Sibirya’ya siirgiin
edildi, hapislerde ¢lirtidii. Soguk savas doneminde (1950-1985) de dini, manevi, sosyal, kiiltiirel alan-
larda tasfiye siireci devam etti.

Buna ragmen Merkezi Asya Tiirkleri arasinda, 6zellikle Ozbekistan topraklarinda bazi ¢evrelerce
dini ve tasavvufi hayat imkéan ol¢ciisiinde devam etti. Ornegin, 20.yiizyilin ikinci yarisinda Merkezi
Asyada Molla Hindistani adiyla taninan Hokandli Molla Riistemcan Hoca ilk dnce Ozbekistanda,
daha sonra Hindistan'daki medreselerde egitim alan, Tacikistanda da Naksibendi seyhi Abdurrahman
Hisariden irgat icazeti alan dlim bir zattir. O, bize zengin bir ilmi miras birakmigtir. Onun Kur’an-1
kerim meali, tefsir ve edebiyat sohbetleri video ve yaz1 seklinde giiniimiize ulasmigtir.

Bildirimizde bu zatin cileli hayaty, ilim tahsili ve talebe yetistirdigi devrelerden bahsedecegiz.



Mullah Hindistani: An Uzbek Naqsbandi Khalifa Right Before the Soviet
Dissolution

The Muslim Turks of the Central Asia lived in Russia under the brutal oppression of the Tsardom
and Soviet Union for 125 years. They suffered from all kinds of injustice, slavery, torture, and impri-
sonment. They were not allowed to learn or teach their religion; in fact they were not allowed to per-
form any type of religious activity that could keep alive their religious values and identity. During the
period of the Extermination of Intellectuals (1925-1940), millions of Turks, who were well-educated
intellectuals, were either killed, or exiled to Siberia, or put to death in prisons. The same systematic
state policy of eliminating all types of values related to religion, spirituality, social and cultural identity
was quite active during the period of the Cold War (1950-1985) as well.

Despite all these difficulties and disadvantages, religious and spiritual life survived among the
Central Asian Turks, especially in the lands of Uzbekistan. The case of Mullah Rustemcan Hoca of
Hokand, who was well-known in the Central Asia more with the name Mullah Hindistani, is a good
example in this regard. Mullah Hindistani received his early religious education in Uzbekistan then
in the madrasas in India. He also received his training and license of Sufism from a Nagshbandiyya
sheikh Abdurrahman Hisari in Tajikistan. Mullah Hindistani left a rich religious and spiritual legacy
behind him. He translated the Holy Qur’an into his native language and gave lectures on the Qur’anic
interpretations and other religious subjects. Presently we have some of his works in the forms of video
records and written documents.

In this presentation, I will concentrate on the details of personal and scholarly life of this great
sheikh. m
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Ozbekistan'da Medfun Olan Naksibendi Mesayihinin Kabirleri

Ali AK

Arastirmaci Yazar

Bahaeddin Naksibend hazretleri de dahil, Naksibendi yolunun 6nde gelen birgok seyhinin kab-
ri Ozbekistan topraklarinda yer almaktadir. Bir asir boyunca énce Carlik Rusyast, sonra Sovyetler
Birligi'nin idaresi altinda kalan Orta Asya Tiirk Cumhuriyetlerinden biri olan Ozbekistan'da din ve ta-
savvuf bu donem iginde biiyiik baskilar altinda oldugu i¢in Naksibendi seyhlerinin tiirbeleri de ihmal
edilmis idi. 1991deki 6zgiirlitkten sonra hem bu tiirbeler restore edilmis, hem de bu zatlar hakkinda
eserler nesredilmeye baglanmistir. Bu tebligde Sovyetler Birligi yonetiminden ozgiirliige gegis done-
minde Orta Asyanin dini durumu ile Ozbekistan'daki Naksibendi tiirbelerinin eski ve yeni durumlar:

fotograflar egliginde anlatilacaktir.

Tombs of the Nagshbandi Sheikhs that were Buried in Uzbekistan

The tombs of the many of the leaders of the Nagshbandiyya, including Bahauddin Nagshband
himself, are in the lands of Uzbekistan. These tombs were completely neglected during the periods
of Tsardom and Soviet Union, since the whole religious and spiritual life was under pressure during
those periods. Being a part of those states, the situation Uzbekistan in this regard was not any from
from other parts of those states. After the freedom and independence of 1991, people started paying
attention to these tombs and restoring them; they also started publishing works on the sheikhs who
were buried within them. In this presentation, I will speak about the situation in Uzbekistan, and in
the Central Asia more generally, with regards to religious freedoms and activities, including the state
of the tombs belonged to the leaders of the Nagshbandiyya. I will also present some old and recent

pictures of these tombs to provide a more comparative analysis. m



Balkanlarda Fert ve Toplum Kimliginin Olugsmasinda Naksibendi Tarikatinin
Rolii

Metin iZETIi

Prof. Dr., Kalkandelen Universitesi, Makedonya

Naksibendilik ge¢misten giintimiize dek, Buhara ve Orta Asyadan, Hind Altkitasina, Anadolu’ya,
Dogu ve Kuzey Afrika'ya ve Balkanlara yayilmis ve bu bolgelerde yasayan Miislimanlarin yasami
tizerinde biyiik etkiye sahip olmustur. Naksibendilik temkinli “orta yol” tasavvuf anlaysi ile, seriat
kural ve ilkelerine verilen azami 6nem, bir yandan temel ilkelerini gozetirken diger yandan yerel, sos-
yo-kiiltiirel ortamlara ve degisen sartlara uyum gosterme yetenegini gostermistir. Bu tarikatin idari
acidan merkeziyetci bir yonetim modeli yerine, her kiiltiir sahasinin kendi mutasarriflar1 araciligiyla
orgiitlendigi adem-i merkeziyetgi bir yapilanmay1 esas almas1 Balkanlarin bir¢ok bolgesine girip faa-
liyet gostermesini saglamis ayn1 zamanda bu bolgelerde yasayan insanlarin kiiltiirlii ve degerlere sahip
bir din anlayisini olusturmasina sebep olmustur.

Naksibendilik bu bolgelere Fatih Sultan Mehmed zamaninda girmistir. Molla [1ahi (6. 896/1491)
ve Emir Buharinin (6. 922/1516) miiridlerinden olan Litfullah Uskiibi, XVI. yiizyilin baglarinda
Uskiip'te bir Naksi tekkesi kurmustur. Fakat Naksibendilik daha sonraki asirlarda Makedonyadan ¢ok
Bosna-HerseK'te yayilmis ve verimli zemin bulmustur. XVIII. ve XIX. yiizy1l Naksibendiligin Bosna-
Hersek’te altin donemidir. Seyh Hiiseyin Baba Zukig (6. 1799-1800) ve miiridleri tarafindan temsil
edilen Naksibendilik ehl-i sinnet akidesine ve Kur’an ile Stinnet prensiplerine siki bagli oldugundan

dolay1 Bosna-Hersek toplumunun biitiin kesimlerine yayilmigtir.
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The Role of the Nagshbandiyya Sufi Order in the Formation of Individual and
Social Identity in the Balkans

Throughout history the Nagshbandiyya Sufi order has been disseminated in many corners of the
globe from Bukhara and the Central Asia to the Indian Subcontinent and Anatolia, to the East and
North Africa and Balkans. Thanks to its moderate interpretation of Sufism based on the main princip-
les of Islamic scriptures, the Nagshbandiyya teachings have been highly influential on the life of the
Muslims all over the world. Its teachings may easily be adaptable to different socio-cultural conditions
and environments.

The Nagshbandiyya entered the Balkans during the reign of Fatih Sultan Mehmed. Lutfullah
Uskubi, a disciple of Molla Ilahi (d. 896/1491) ve Emir Buhari (d. 922/1516), established a Nags-
hbandiyya lodge in Uskup in the sixteenth century. But in the following centuries the Nagshbandiyya
flourished in Bosnia and Herzegovina more than it did in Macedonia. The eighteenth and nineteenth
centuries were the golden age for the Nagshbandiyya in Bosnia and Herzegovina. Thanks to the di-
ligent efforts of Sheikh Huseyin Baba Zukic (d. 1799-1800) and his disciples, who followed the creed
of the Ahl al-Sunna minutely and paid strict attention to the principles of the Qur’an and Sunna, the

Nagshbandiyya became widespread in all segments of the society in this region. m



Bosna Hersek’te Naksibendilik Tarikat1

Samir VILDIC

BIGMEV Proje Mudiirii

Naksbendiligin Bosna Hersek'teki asil yayginlasmasi XVIII. ve XIX. yiizyillarda olmustur. Bu
donem Naksbendiligin Bosna Hersek’teki altin donemidir. Bosnada bu tarikatin hem ulema hem
yonetici hem de ¢esitli meslek sahipleri tarafindan kabul gérmesi, onlarin Naksbendi tarikatinin
Bosnada yayginlagsmasinda biiyiik rol oynayan Bosnali Naksbendi seyhleri arasinda Seyh Hiiseyin
Baba (6. 1799-1800) ve Seyh Abdurrahman Sirri (6. 1847) ayrica zikredilmeye degerdir. Mektebi dog-
dugu Jiveicide, medreseyi ise Foynicada okuyan ve daha sonra egitimine Sarayevodaki Gazi Hiisrev
Bey Medresesinde devam eden Seyh Hiiseyin Baba, Istanbul’a giderek Fatih Medresesini bitirmistir.
[stanbul'da bulundugu siirece Muradiye Tekkesine siirekli gittigi ve daha sonra tekkeye taginarak 12
sene kaldig1 bilinmektedir.

Bosnada kurulan diger baz1 Naksbendi tekkeleri arasinda Mlin (Degirmen) Tekkesi, $eyh Hasan
Kaimi Tekkesi, Mostar Koski Mehmet Pagsa Hankahi, Vukelyici Tekkesi, Visoko Tekkesi, Foynica Tek-
kesi, Travnik Tekkesi, Fo¢a Tekkesi, Konyic Seonica Tekkesi, Mesudiye Tekkesi gibi tekkeler sayilabilir.

The Nagshbandiyya in Bosnia and Herzegovina

The main dissemination and popularization of the Nagshbandiyya in Bosnia and Herzegovina
occurred in the eighteenth and nineteenth centuries. This period of time was the golden age for the
Nagshbandiyya in Bosnia and Herzegovina. The order had active members from all segments of Bos-
nian society. Among the influential sheikhs who played decisive roles in the popularization of the
Nagshbandiyya in this region two authoritative Sufi figures deserve special treatment, namely Sheikh
Huseyin Baba Zukic (d. 1799-1800) and Sheikh Abdurrahman Sirri (d. 1847).

There were a good number of Nagshbandiyya Sufi lodges in Bosnia. Among them we may give
the names of the following ones: Mlin (Degirmen) Lodge, Sheikh Hasan Kaimi Lodge, Mostar Koski
Mehmet Pasha Lodge, Vukelyici Lodge, Visoko Lodge, Foynica Lodge, Travnik Lodge, Foca Tekkesi,
Konyic Seonica Lodge, and Mesudiye Lodge. m
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Muhammed Halil Sahibzade, Hucend'deki Naksbendiyye-Miiceddidiyye Onderi

Sherzodhon MAHMUDOV

Doc. Dr., Bilimler Akademisi, Ozbekistan

Muhammed Halil Sahibzade (1785-1869) Hucendde yasamis ve de pek ¢ok miiridi olan Naksben-
diyye-Miiceddidiyye seyhlerindendi. Miiridleri sadece Orta Asyadan degil, baska pek ¢ok diyarlardan
da gelmekteydi. Ayn1 zamanda o Hujend'deki devlet yonetiminde de tesir sahibi bir toplum lideri idi.

Muhammed Halil Sahibzade yasadig1 toplumun sosyal-siyasi meseleleriyle de ilgilenmis ¢esitli
diplomatik vazifeler icra etmisti. Onun sahsinda biz yetkin ve etkin bir mutasavvifin icinde yasadig1
toplumun sadece manevi hayatina degil, sosyal ve siyasi hayatina da yon verebilecegini gozlemleye-

biliyoruz. Bu tebligimizde biz, bu segkin mutasavvifin hayati, eserleri ve tesirleri izerinde duracagiz.

Muhammad Khalil Sahibzade, the Leader of the Nagshbandiyya-Mujaddidiyya in
Khoqand Khanate

Muhammad Khalil Sahibzade was born in 1785 and died in Khogand in 1869. This person was
the patron of Nagshbandiyya-Mujaddidiyya Sufi order in Khoqand khanate and had a lot of murids
(followers) not only in the Central Asia, but also in Russia . Moreover, Muhammad Khalil Sahibzade
got a title of naqib in Khoqand khanate and played certain role in the state administrative system.

Muhammad Khalil Sahibzade was one of the persons, who took an important place in social-po-
litical life of the khanate and below we can try to analyze his ambassador mission.

In the sources about the history of Khoqand khanate diplomatic mission of Muhammad Khalil
Sahibzade and its results were well described. In part it is written in “Tarikhi Aliquli Amirlashkar”
“..Not all people are the same. As such Sahibzada was special with his intellect and mind among the
people around him?”

In conclusion we can say that Muhammad Khalil Sahibzade Sufi leader of Nagshbandiyya-Mu-
jaddidiyya fixed in written sources about Khoqand history although not allow us to restore full his-
torical portrait of this person played an important role in internal and external affairs of Khoqand
khanate but give us a condition to describe and analyze some aspects Khogand diplomacy through his
activity. And researches on this topic need to continue and may be supplemented in the future with

new facts and opinions through introduction of new data into scientific usage. m



Baz1 Kirgiz Tiirklerinin Miisliiman Olusunda Naksibendilerin Rolii

Arin ERMATOV

Dog. Dr., Kizgizistan, Os Devlet Universitesi Arasan Teoloji Fakiiltesi

Kirgizlar Orta Asyada Karahanlilar ddneminden itibaren Miisliman olmaya baglamislarsa da bu
[slamlagsma siireci zamana yayilmistir. 16. Yiizyilda yasayan Hoca Ishak Dehbidi isimli Naksibendi
seyhi Kirgiz ve Kazak bolgelerinde dolasip o tarihe kadar Miisliiman olmayan bazi kabilelerin Miislii-
man olmasini saglamistir. Muhammed Avaz’in Ziyaii'l-kulub isimli eserinde bu onuda ilging bilgiler
bulanmaktadir. Bu tebligde u bilgiler 1s181nda bazi Kirgiz gruplarin Misliiman olusunda Naksibendi
seyhi Hoca Ishak’in katkilar1 ele alinacaktir.

The Roles that the Nagshbandis played in the Islamization of Some Kyrgyz Turks

Kyrgyzs started embracing Islam in the Central Asia during the time of Karahanlilar. But they
did not accept Islam all together and within a short period of time. This was a process and lasted long
years. In the sixteenth century, a Nagshbandi Sufi sheikh named Khoja Ishak Dehbidi was quite influ-
ential on the Islamization of certain Kyrgyz and Kazakh tribes who had not accepted Islam until that
time. Muhammad Avaz’s work Ziya’ al-qulitb gives us interesting pieces of knowledge regarding this
topic. In this presentation, based on this work, I will examine the influences of the sheikh Khoja Ishak

on the Islamization of certain Kyrgyz groups. m
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Giiniimiiz Kazakistan'inda Naksbendiyye Gruplar1

Ashirbek MUMINOV

Prof. Dr., IRCICA, istanbul, Turkiye

Sovyetler Birliginin (1917-1991) dagilmas: ile beraber pek¢ok arastirmaci tasavvufun Sovyet do-
nemi Kazakistan'inda mevcudiyetini ¢oktan kaybetmis olduguna inanmislardi. Fakat giineydogu Ka-
zakistandaki Tirkistan bolgesinin Kuscu-Ata koyiinde bir Naksbendi-Miiceddidi-Hiiseyni tasavvuf
tarikat1 hala mevcuttu. Bu durum tasavvufi tarikatlerin geleneksel faaliyetlerini Sovyet doneminde de
devam ettirdiklerini anlamamiza yardimci olmaktadir. Bu teblig tarihi tasavvuf gruplari ile giiniimiiz-
deki tasavvuf gruplari arasindaki irtibatlar1 incelemektedir. Ayni zamanda Sovyetler Birligi sonrasin-

de ortaya ¢ikan yeni tasavvuf hareketleri tizerinde durmaktadur.

Nagshbandi Groups in Contemporary Kazakhstan

By the time of the collapse of the Soviet Union (1917-1991), many researchers believed that
Sufism had not survived the Soviet era in Kazakhstan. It was a Nagshbandi-Mujaddidi-Husayni Sufi
brotherhood in the village of Qusshi-Ata in the Tirkistan district (audan in Kazakh) in southern Ka-
zakhstan. This helps us to understand that the traditional practise of initiating others into the Sufi path
continued in the Soviet era. This paper looks at the connections between historical Sufi groups such as

this and Sufi groups in the present, as well as new, post-Soviet Sufi movements. m



Hacegani flkeler: Hindistan Nakgbendileri Tarafindan Yapilan ilaveler ve
Yorumlar

Fozail Ahmad Qadri

Prof. Dr., North-Eastern Hill University Department of History, India

Hacegan Silsilesi Islamdaki en eski tasavvuf tarikatlarindan biridir. Tiirkistanda ortaya ¢ikmistir
ve en meshur velileri Maveraunnehir'de bu tarikat1 yaymis olan Hoca Ahmet Yesevi (6. 1166) ve Hoca
Abdiilhalik Giicdiivantdir (6. 1179). Bu iki tasavvuf seyhi yorulmak nedir bilmeden ¢alismislar ve kendi
manevi silsilelerini Hoca Yusuf Hemedani (6. 1140) ve Bayezid-i Bistamt'ye (6. 874) dayandirmislardir.
Ancak Hacegan Silsilesini halk arasinda en ¢ok yayma faaliyeti, kendisinden sonra bu Silsile’ye Naks-
bendiyye seklinde kendi ismi verilecek olan, Hoca Bahauddin Naksband®e (6. 1388) nasip olmustur.

Hoca Baki Billah (6. 1603) Naksbendiyye'yi Hindistan’a tasimistir. O ve onun tasavvufi halifesi
Seyh Ahmed Sirhindi (1563-1624) tarikat1 Hindistan'da yayginlastirmistir. Ahmed Sirhindi, Miiceddid-i
Elf-i Sani (Ikinci Binyihn Miiceddidi) olarak da bilinir ve kendisinden sonra tarikat Hindistan'da Naks-
bendiyye-Miiceddidiyye olarak isimlenegelmistir. Onsekizinci yiizyil boyunca Delhideki tasavvuf
sahnesi ¢cogunlukla Naksbendiyye velileri tarafindan doldurulmustur ki bunlarin en kidemlisi Hoca
Muhammed Nasir ‘Andelib (1693-1759) idi.

Bu tebligde biz Biiyiik Seyh Hoca Abdiilhalik Giicdiivani tarafindan bu tarikat icin tesis edilmis
temel ilkelere baz1 Hindli Naksi mutasavviflar tarafindan yapilmis olan ilaveler, yorumlar ve pratikle-

rin tafsilath bir tahlilini sunacagiz.
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Khwajagani Principles: Addition and Interpretation by Indian Naqshbandis

Silsilah-e Khwajagan is one of the oldest Sufi orders in Islam. It originated in Turkistan and the
most famous of its saints was Khwaja Ahmad Ata Yasawi (d.1166) besides him Khwaja ‘Abd al-Khaliq
Ghijdawani (d.1179) propagated this order in Transoxiana. Both Ahmad Yasawi and Ghijdawani wor-
ked tirelessly for popularising this order tracing back their spiritual genealogy to Khwaja Yusuf Ha-
madani (d.1140) and Bayazid Taifur Bistami (d.874) But the person who was destined to popularize
the Silsilah- e Khwajagan most was Khwaja Baha al-Din Nagshband (d.1388) after whom this Silsilah
received a new name, Nagshbandiya. Khwaja Baqi Billah (d.1603) introduced it in India as Nagshban-
diya. Khwaja Bagqi Billah’s disciple and spiritual successor Shaikh Ahmad Sirhindi (1563-1624) also
known as Mujaddid-e Alf-e Thani (Reviver of the faith in the second millennium) popularized Nags-
hbandiya order in India and after him it became famous as Nagshbandiya-Mujaddidiya. During the
eighteenth century the mystic scene in Delhi was predominantly occupied by the Nagshbandi saints,
of whom the senior most was Khwaja Muhammad Nasir ‘Andalib (1693-1759).

In this paper an attempt has been made to provide a detailed analysis of the additions, interpre-
tations and practises of the principles enunciated by the Grand Master of the order Khwaja ‘Abd al
Khaliq Ghijduwani by some of the above mentioned Indian Nagshbandi Sufis. m



Taha Hariri ve Sarstire Tekkesi Uzerine Bir Saha Arastirmasi

Mehmet Saki CAKIR

Dr., Dicle Universitesi ilahiyat Fakdiltesi

Naksbendi Halidiligin giiniimiiz Turkiye’sindeki 6nemli temsilcilerinin bir kismi Seyyid Taha
Hakkari Nehri (v. 1853) kolundan gelmektedir. Seyyid Tahanin halifelerinden Taha Hariri Srstri (v.
1875), Erbil'e bagli Harir'e yakin Strstre kéyiinde kurdugu tekke ve medresesiyle Halidiligin bolgede
yayilmasina hizmet etmistir. Onun halifelerinden Esad Erbili (v. 1931) ise Nehri kolunun Istanbul ve
cevresinde yayilmasini ve giinlimiize kadar devam etmesini saglamistir. Esad Erbili hakkinda yeteri
kadar bilgi bulunsa da onu yetistiren seyhine dair malumat sadra sifa derecesinde degildir. Dolay1-
siyla Taha Harirfnin yasamis oldugu bolgede saha arastirmasi yapilmistir. Bu maksatla Harirfnin
memleketi olan Stirstre kdyiine gidilmis, kabri yerinde incelenmis ve literatiirde yer almayan Strstire
Tekkesi tespit edilmistir. Bunun yani sira Seyh Tahanin giintimiizdeki torunlariyla goriisiilmiis ve on-
dan sonra devam eden tekkenin postnisinleri hakkinda bazi bilgiler edinilmistir. Bu ¢aligmada, saha
arastirmasinda elde edilen bulgular neticesinde literatiirdeki bilgiler yeniden gézden gegirilerek Taha

Hariri ve Suarstre Tekkesi ¢alisilmistir.

A Field Research on Taha Hariri and the Sursara Sufi Lodge

There is a group of representatives of the Nagsbandiyya-Khalidiyya Sufi order in today’s Turkey
whose spiritual lineage goes back to its branch of Seyyid Taha Hakkari Nehri (d. 1853). Taha Hariri
Sarsari (d. 1875) was one of the successors of Seyyid Taha and provided religious and spiritual servi-
ce through his madrasa and Sufi lodge in his hometown Sursura, a village nearby Harir in Arbil. He
contributed to the dissemination of the Khalidiyya in this region. One of his successors, Asad Arbili
(d. 1931) played an important role in popularizing the Nehri branch in Istanbul. We have sufficient
information about Asad Arbili, but we have very little information about his sheikh. To fill this gap,
I decided to work on the life and legacy of Hariri. I have done field research in his hometown and
interviewed his grandchildren regarding the history of the Sturstra Lodge and its sheikhs. And now I

will present my findings to you in relation to this topic. m
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Mevlana Halid Rumi Delhi'de

Muhammad Igbal MUJADDIDI

Prof. Dr., Government Islamia College, Tarih Bélima, Emekli, Lahore, Pakistan

Mevlana Halid (1193-1242/1779-1826) Siileymaniyede dogdu ve ilk, orta ve yiiksek tahsilini bu-
rada yapti. Ozellikle hadis sahasinda uzmanlasti. Sonra kendisi icin tasavvufi bir miirsid arayigina ici-
ne girdi, fakat kendisini tatmin edebilecek yetkin birisini uzun siire bulamadi. Derken bir keresinde
Siilleymanide Muhammad Dervis olarak tanian Mirza Rahim Bey ile karsilasti. Mirza, Seyh Gulam
Ali DihlevTnin halifesi olarak orada vazife yapan bir mutasavvif idi. Mevlana Halid, Mirza'ya yetkin bir
seyh arayist icerisinde oldugundan bahsedince, Mirza onu kendi seyhi Gulam Ali Dihlevi hakkinda bil-
gilendirdi. Edindigi malumattan derinden etkilenen Mevlana Halid, Delhi (Hindistan) yollarina disti.
Bir yil kadar siiren bu yolculugu boyunca Iran ve Afganistan bélgelelerinde pek ¢ok alim ve mutasavvif
ile tanigt1 ve 1225/1810 yilinda Delhi’ye ulasti. Seyh Dihlevi ile karsilasinda ondan ¢ok etkilendi ve do-
kuz ay kadar onun yaninda tasavvuf egitimi gordi. Delhide gegirdigi zaman igerisinde biiyiik alim ve
miitekellim Sah Abdulaziz Dihlavi (6.1239/1827) ile de tanist1 ve ondan hadis ilmi icazeti ald1.

Mevlana Halid’in s6hreti Haremeyn ve Arabistan’in diger bolgelerine ve ayni zamanda Tiirkiye'ye

ulasti. Su an Tiirkiye'nin her tarafinda onun takipgilerinin yogun faaliyetleri devam etmektedir.



Maulana Khalid Rumi in Delhi

Maulana Khalid (1193-1242/1779-1826) born in the Town Qarah Dagh (near Sulemaniah), who
took his primary education in his native town, then he started his higher education under the famous
Ulama of his period. He took Ijazah of the thirty books of Hadith. Now he started to search a spiritual
guide from him, but he never became satisfied in this way, once he met in Sulemaniah a Sufi Mirza
Rahim Beg known as Muhammad Darwish (Khalifah of Sh. Ghulam Ali Dehlavi) and told him his de-
sire to get a perfect Shaikh, The Mirza praised his Shaikh Shah Ghulam Ali of Delhi, Maulana Khalid
much impressed by this information, then he stated his travel towards Delhi (India), during this travel
he met many Ulama and the Sufis, after one year’s wandering through Iran, and Afghanistan he reac-
hed Delhi in 1225/1810, he much impressed to meet the Shah, in 1225/1810 his spiritual power was
very strong, he stayed with him for mine months and practiced the way of Sufism. During his stay in
Delhi he met the greatest theologian Shah Abdul Aziz Dehlavi (d.1239/1827), he recognized the Shah
a true scholar only in whole of India. He took permission of Hadith from him.

Maulana Khalid Kurdi Rumi became most popular in Haramayn, Arabian countries and also in

Turkey, many centers of the followers of the Maulana are working all over Turkey. m
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Imam-1 Rabbani’nin sapkin din anlayislariyla miicadelesi

Siileyman DERIN

Prof. Dr., Marmara Universitesi ilahiyat Fakdltesi

Insanlar1 Allah’ vasil kilmak i¢in ugrasan sufiler, bu ulvi hizmetlerinden dolay1 halkin géziinde
ciddi bir sevgi ve iltifata mazhar olmuslardir. Halkin maneviyat biiyiiklerine gosterdigi bu sayg: ve
sevgi sebebi ile pek ¢ok kétii niyetli kimse de sufi kiligina biiriinerek insanlarin giizel duygularini
sahsi c¢ikarlari icin istismar etmislerdir. Sufiler hem s6zel olarak siirlerinde hem de eserlerinde sah-
te sufilerin ozelliklerini ortaya koymaya ¢alismislar, gercek sufiler ile sufi gecinenlerin 6zelliklerini
ayrintilari ile agiklamislardir. Tasavvuf erbabi miellif ve sairler diger ilim dallarinda olmadig: ka-
dar otokritik yaparak yollarinin safiyetini koruma hassasiyeti gostermislerdir. Mesnevi $arihi Tahiriil
Mevlevi tarafindan bu tiir kimseler “tagyiru’s-sekl li eclil ekl-yemek i¢in kilik degistirenler” seklinde
tanimlanmistir. Bu yolun sahtekarlar1 gergek sufilerin de adlarini kétiilediklerinden, imam Rabbani
Mektubat'inda onlar1 hem elestirmis hem de 6zelliklerini detaylica agiklamigtir. Tebligimiz sahte sufi-
lerin ortak 6zelliklerini, motivasyonlarini Mektubat ve imam Rabbani dénemine yakin yasamis diger
sufilerin goriisleri ile ortaya koymaya ¢alisacaktir. Yeni Cag Dini Akimlar: adi altinda istismara agik
mistik karakterli pek cok hareketin ortaya ¢iktig1 giiniimiizde imam Rabbani’nin bu uyarilari islam

alemi i¢in yol gosterici olacaktir.



Imam Rabbanfi’s Struggle against Heterodox Religious Trends

Thanks to their sincere and unfailing efforts to guide people to the direction of God, the Sufis
attract people’s love and respect. Seeing this love and respect for the leaders of Sufism in the eyes and
heart of people, certain ill-intentioned and unqualified imposters put themselves in the garb of the
Sufis and try to exploit the members of their society for their own selfish interests. In fact, the Sufis
have laid out in their works and speeches the main elements and principles of authentic Sufism, but
still some uneducated and naive people have been exploited by such imposters.

In the history of Sufism, Imam Rabbani was one of the most severe critics of pseudo- Sufis and
imposters. In his work Maktibat, he criticizes fake Sufism and Sufis and explains their general charac-
teristics in detail.

In this presentation, I will concentrate on Imam Rabbanf’s incisive critique of the pseudo-Sufis
and provide some examples of their general ideas and characters. I will also call attention to the ideas
of certain new age religious and mystic trends where we can see clear similarities between the ideas
of the fake Sufis in question and the ideas of new age religious and mystic trends. I will argue that
Imam Rabbanfts critique is still valid and applicable to many contemporary cases and situations in

this context. m
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Naksibendilik ve Insan Egitimi

Adem ERGUL

Yrd. Dog. Dr., Aziz Mahmud Hudayi Vakfi Yurtici Egitim ve Kiltur Hizmetleri Genel Muduri

[slAim tasavvufunun Islam iimmetine yonelik en énemli hizmetlerinden birisi, hi¢ siiphesiz
Kur’an-1 Kerim ve Siinnet-i Nebeviyyenin hem zéhiri ve hem de batini ahkaminin bir biitiin halinde
Miisliiman kisilige nasil yansiyacagina yonelik hem bir metodoloji ortaya koymas: ve hem de fiilen
bunu gosterebilmesidir. Imanda taklidden tahkike, amelde ihlasa, muamelatta istikamete ve ahlakta
fezaile odaklanmak suretiyle, ihsan kivaminda (Muhsin) bir kisilik insasin1 mekteplestirebilme ¢abasi
her tiirlii takdirin istiindedir.

Naksbendi biiyiiklerinin, seyr u siiliik siirecine dair ortaya koyduklar: prensiplere ve uygulamala-
rina bakilinca goriilecektir ki onlar, insani diinyadan ve halkin iginden koparmadan, kendilerine ayr1
bir statli ve seckinler sinifi olusturmadan, immet biitiinligiinii bozacak herhangi bir yapilasmaya
gitmeden “halk i¢cinde Hak’la beraber olma’nin talimini ve terbiyesini nebevi bir tislupla sistemlesti-
rebilmislerdir.

Alimlerin sthhatli bir usulle ulagtiklar1 ilmi hakikatlerle catigmadan ve hatta onlar1 olmasi ge-
reken bir ¢erceve olarak gormek suretiyle, bu kalibin i¢inde kalbe dogru derinleserek, dinin rithani
boyutunu tahsile yonelmeleri, onlari igiyle disiyla ari-duru bir Miisliiman kisiligin insasinda muvaftak
kilmigtir, diyebiliriz.

Iste bu makalede Naksbendi biiyiiklerinin insan egitimine dair hedefleri, usulleri ve tisluplar

tizerine genel hatlar1 ile de olsa bir tespit yapilmaya calisilacaktur.



Nagshbandiyya and Human Education

One of the most important services that Sufism provides to the Muslims is that it lays out the
general principles of Islamic human education. Sufism concentrates on both external and internal di-
mensions of the instructions found in the Holy Qur’an and Prophetic Tradition. In this unity, Sufism
shows theoretical and practical aspects of religious and spiritual education and the ways and methods
that individuals may benefit from this education. Sufism aims at leading human beings attaining
perfection in faith, sincerity in practise, uprightness in affairs, and virtues in ethics. And thus it leads
human beings towards attaining a total perfection in character education for human beings.

When we analyze theoretical and practical aspects of Sufi education outlined by the Nagsbandi
authorities we see that it masterfully systematize the principles of a realistic education. These princip-
les aim at educating human beings within the society without promoting any kind of individual or
social exceptionalism and elitism. One of the principles of this education is to look outwardly together
with people, but to be inwardly with God the Almighty.

The Sufis do not conflict with scholarly facts that have been reached by authoritative scholars
through conventional and traditional methods of learning. They accept these data, but at the same
time they try to internalize religious instructions. Thus we may argue that they have been able to cons-
truct a well-balanced human character that comprehend external and internal teachings of religious
education.

In this study, I would like to concentrate on the general principles for human education in accor-
dance with the teachings of the Nagshbandiyya authorities. I will focus on the main objectives and

methods found in their education. m
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(Kurulusundan Mevlana Halid Dénemi i¢inde) Naksibendilik'te icra Edilen Gizli
Zikir ve Hatm-i Hacegan

Dilaver SELVi

Dog. Dr., Marmara Universitesi ilahiyat Fakiiltesi

Zikir, biitiin tarikatlarin temel prensibidir. Bu prensip tarikatlarda degisik sekillerde icra edilmis-
tir. Genelde tarikatlar tercih ettikleri ve uyguladiklari cehri ve hafi zikir usuliine gore iki ana grupta
incelenir. Naslarda her iki zikir ¢esidi de 6viilmustiir. Ashab-1 Kiram i¢inde her iki zikir cesidinin tem-
silcileri mevcuttur. Gizli zikrin temsilcisi Hz. Eba Bekir (r.a) kabul edilir. Naksilik gizli zikir usulii ile
taninmakta ve anilmaktadir. Ik dénemlerinde agik zikrin de uygulandigini gordiigiimiiz Naksilikte,
ozellikle Abdiilhalik Giicdevani ve Bahatiddin Naksibend’in tercihiyle gizli zikir usulii benimsenmis,
Imam Rabbani ile farkli boyutlariyla islenmis, Mevlana Halid-i Bagdadi ile sistemlegtirilmistir. Naksi-
likte kalp ve diger letaif ile tek basina icra edilen gizli zikir yaninda, Hatm-i Hacegan denen halka zikri
de mevcuttur. Tebligimizde, bu zikirlerin naslardaki delilleri, Sahabe arasindaki temsilcileri yaninda,

uygulamadaki tarihi seyri, usul ve adabi inceleme konusu yapilacaktir.



Silent Dhikr and Khatm-i Khdjagan in the Naqshbandiyya (from its Original
Formation to Mawlana Khalid’s Time)

Dhikr, remembrance of God, is a basic principle in all Sufi orders. There are various ways of prac-
ticing this principle in various orders. In general, the Sufis perform two types of dhikr: vocal (jahri)
and silent (khafi). Both types are praised in basic religious scriptures and there were representatives
of the both types among from the Companions of the Prophet (pbuh). Aba Bakr is regarded as a rep-
resentative of silent dhikr. Nagshbandiyya is known for its practise of silent dhikr. During its forma-
tive period there was also a tradition of vocal dhikr within the Nagshbandiyya, but especially by the
preference of ‘Abdulkhaliq Gujduwani and Bahauddin Nagshband silent dhikr became the dominant
practise. Imam Rabbani and Mawlana Khalid Baghdadi contributed further to the systematization of
silent dhikr. Silent dhikr is performed individually through the heart and other subtle means, but in
addition to individual practise, there is a collective performance of silent dhikr in the Nagshbandiyya
as well. This collective performance is called Khatm-i Khajagan and performed as in-circles. In this
presentation, I will focus on the proofs of these dhikrs from authoritative religious texts, their main
representatives among the Companions, their historical development, and their theoretical and prac-

tical principles and manners. m
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Naksibendiligin Sosyolojik Muhayyilesi: Toplumsal Biitiinlesme, Toplumsallasma
ve Yenilenme

Ergin YILDIRIM

Prof. Dr., Marmara Universitesi iletisim Fakiiltesi

Bu baglikta Naksiligin kurucu ilkelerinde yer alan sosyolojik tasavvurun neler oldugu ortaya
konulacak. Bu ¢ercevede Naksiligin ( Halvet icinde Enclimen) sosyal varlig1 vurgulayarak tasavvufi
kimlik insa etmeyi 6ne ¢ikardig1 ve sahsiyetin gelisiminde toplumsal tasavvuru onde tuttugu go-
rillmektedir. Naksiligin metinsel ve fikri temellerindeki sosyolojik tasavvur ayni zamanda toplumsal
pratige de aktarilmaktadir. Bu cercevede Islam toplumlarinda ii¢ énemli vecheyle one ¢iktigini soy-
lemek miimkiindiir. Bunlar toplumsal biitiinlesme, toplumsallasma ve toplumsal yenilenmedir. Islam
toplumlarinin farkli kavmi, cografi, lisani ve mahalli hallerini kapsayarak ortak bir fikir, davranis ve
pratik ortaya koymaktadir. Toplumlarin ¢esitli farkliliklar: Naksiligin inanislari, aktorleri, irfan ocak-
lar1, sohbetleri ve farkli gelenekleriyle bir arada tutulmaktadir. Miisliimanlar Naksiligin egitim faa-
liyetleri ve sohbet aglari i¢inde belli Gsluplar, adaplar ve fikirler kazanarak sosyallesmektedir. Yine
[slam toplumlar1 Naksiligin esitli atilimlariyla kendini yenileyerek gelecege tasimaktadirlar. Ornegin
Naksiligin miiceddidiye ekolii bu konuda oldukga yetkin bir tutuma sahiptir. Islam toplumlar tecdit,

ihya ve 1slah araciligryla kendi tortularini temizlemekte ve gelecege akmaktadirlar.

Sociological Imagination of the Naqshbandiyya: Social Integration,
Socialization, and Renewal

In this presentation I will concentrate on the sociological imagination that exists in the founding
principles of the Nagshbandiyya. In this framework I will highlight the social existence of the Nags-
hbandiyya (Solitude while in Society) and its decisive influence on construction Sufi identity. The Nags-
hbandiyya prioritizes social imagination in constructing this identity. Sociological imagination existing
in the textual and theoretical foundations have been manifested in the social practise of this Sufi order.
In this context, we may argue that there are three aspects of this practise observable in Muslim societi-
es: Social integration, socialization and social renewal. Muslims have been socialized in the education

activities of the Nagshbandiyya through acquiring methods, manners, and ideas of this order. m



Halidi Mesayihindan Muhammed Hilmi-i Cerkesi (1843-1905) ve IcaAzetnamesi

Ethem CEBECIOGLU

Prof. Dr., Ankara Universitesi ilahiyat Fakdiltesi

19.ylizy1l Halidi seyhlerinden Muhammed Hilmi Efendi 1843 yilinda Cankirrnin Cerkes ilcesi Ok¢u-
lar mahallesinde dogmustur. Babasi Delihocaoglu lakabiyla taninan Ali Aga, dedesi Stileyman Efendidir.

Osmanli kiiltiir ve egitiminin genel yapisi geregi kii¢iik yasta hafiz oldugunu diisiindiigiimiiz Mu-
hammed Hilmi Efendi, ilk egitimini Cerkeste bulunan medresede Ali Riza Efendiden almigtir. Zekas:
ve ¢aliskanlig1 sebebiyle hocasi onu daha iyi bir egitim alabilmesi i¢in Beypazarrna gonderir. Yine
burada da ilme olan istidadindan dolayr Hocalar1 onu Istanbul’a génderirler. Istanbul'da Yerebatan
Medresesinde on bes yil ilim tahsil ettikten sonra memleketine geri dénerek Sultan Murat Camiinde
Mesnevi okutmaya baglar.

Bu tebligimizde yukarida bahsettigimiz Cerkesli Muhammed Hilmi Efendinin hayatini kisaca ele

aldiktan sonra onun orijinal tasavvufi icazetnamesini ve silsilesini vererek degerlendirmesini yapacagiz.

Muhammed Hilmi-i Cherkeshi (1843-1905): A Khalidi Sheikh and His Teaching
License

Muhammed Hilmi Efendi was one of the Khalidi sheikhs in the nineteenth century. He was born
in 1843 in the district of Chakiri in the city of Cankiri. His family sent him a religious school in his
hometown to receive his primary education in accordance with the general practise of the Ottoman
culture and education. On account of his outstanding intellectual capacity during his early learning,

his teacher Ali Riza Efendi sent the young Muhammed Hilmi to another madrasa in Beypazari so that
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he could receive a better education. In this later madrasa too, he was quite a successful and his teachers
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there admised him to go to higher madrasas in Istanbul. In Istanbul he spent fifteen years of education

BEND

in the Yerebatan Madrasa. Then he returned to his hometown and started his teaching activities there.

He also started teaching the Mathnawi at the Sultan Murat Mosque.

In this presentation, I will concentrate on Muhammed Hilmi Efendi’s life and thought. I will also

analyze the details of his original Sufi teaching license, including the authoritative chain of transmis-
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sion within this license. m
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Abdiilhakim Arvasi ve Tasavvuf Terbiyesi

Ekrem Bugra EKINCI

Prof. Dr., Marmara Universitesi Hukuk Fakiiltesi

Seyyid Abdiilhakim Arvasi, 1860 senesinde, Baskale kasabasinda diinyaya geldi. Asirlarca zahiri
ilimlerde ve tasavvufta isim yapmis ve Iran’in fikri tesirlerine sed tegkil etmis bir seyyid ailesine men-
suptur. Ayni aileden Seyyid Fehim Arvasi’ye talebe olmus; ondan zahiri ilim icazeti ve hilafet alarak
halki irsada baslamistir. Faaliyetleri Istanbul'un dikkatini gekerek taltif edilmistir. 1915’te Rus isgali
iizerine memleketinden hicret etmis; uzun ve zahmetli bir seyahat neticesinde Istanbul’a gelmistir.
Kendisine miinhal bulunan Kaggari Dergahi tahsis edilmis; ayrica Medresetirl-Miitehassisin ismiyle
yiiksek tahsil medresesine tasavvuf miiderrisi tayin edilmistir. Etrafinda entelektiiel bir topluluk te-
sekkiil etmistir. Medrese ve tekkelerin kapatilmasi iizerine, cami vaazlariyla irsad ve hizmete devam
etmistir. Bu derslerin gordiigii alaka iizerine hasedcilerin higmina ugramas; siyasete karigmadig: halde
omriiniin sonunda siirgline ugrayarak 1943’te Ankarada vefat etmistir.

Selefe ve fikih alimlerine hiirmeti, Ehl-i sinnet itikadindan kil ucu kadar taviz vermemesi, tarikat
adabina tam riayeti sebebiyle temayiiz etmistir. Iki matbu eserinde tasavvuf teorigini anlatmig; vaaz
ve sohbetlerinde dakik meselelere temas etmistir. Imam Rabbani hazretlerine ve onun Mektubat’ina
olan bagliligini her firsatta dile getirmistir. Son devirde tarikatlarin asli hiiviyetinden uzaklagmasi
ve Ehl-i siinnete uymayan fikirlere kapilmasindan hep dert yanmistir. Tasavvufun gayesini ehemmi
mithimme tercih etmek suretiyle, Islim ahlakini vicdanlara yerlestirmek ve boylece kamil insan yetis-
tirmek olarak vasiflandirmistir. Feyzinin eseri, yetistigi talebelerin en meshurlarindan olan Necip Fazil

Kisakiirek ve Hiiseyin Hilmi Isik vésitasiyla glintimiize kadar gelmistir.



Abdulhakim Arvasi and His Sufi Education

Abdulhakim Arvasi was born in the district of Baskale in 1860. He was a descendent of the Prop-
het Muhammad. He belonged to a well-known family in the region for having a long lasting chain
and tradition of authoritative scholars in external and internal religious sciences. He acquired his early
education from the scholarly members of his family. He received his diploma in religious sciences and
his license to teach Sufism to people. Arvasi immigrated to Istanbul in 1915, when the Russians inva-
ded his hometown. In Istanbul he was appointed as the sheikh to the Kashgari Sufi lodge. He was also
appointed as a professor to the Graduate School to teach Sufism. When madrasas and Sufi lodges were
officially banned, Arvasi continued his service for people through preaching in mosques. Towards the
end of his life he was unjustly exiled to Ankara where he died in 1943.

Arvasi was an uncompromising supporter of traditional Islamic theory and practise as modelled
in the case of Ahl al-Sunna. We have two published works by him in which he explains his theory of
Sufism. He repeatedly emphasizes his spiritual membership to Imam Rabbani as the latter expounds
his understanding of Sufism in his Maktiibat. Arvasi also complains his dissatisfaction with the theo-
retical and practical states of the Sufis of his time. His fertile spiritual legacy has reached us through

many influential and well-known figures that inclue Necip Fazil Kisakurek and Huseyin Hilmi Isik. m
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Naksibendiligin Ortadogu’da Yayilmasinda Mevlana Halid el-Bagdadi’nin Rolii

Abdllcebbar KAVAK

Yrd. Dog. Dr., Agri ibrahim Gegen Universitesi islami ilimler Fakiiltesi

Naksibendiyye tarikatinda Muhammed Bahaeddin Naksibend, imam Rabbéni ve Mevlana Halid
el-Bagdadi gibi 6ne ¢ikan sahsiyetlerin, tarikatin gelisim siirecinde kilit rol oynadiklar: bilinmektedir.
Kisaca Sah-1 Naksibend olarak nitelenen Bahdeddin Naksibend’in temel esaslarini ve tasavvufi egi-
tim metodlarini kurumsal hale getirdigi Naksibendilik, Imam Rabbani déneminde Hint alt kitasinda
Miislimanlarin dini ve toplumsal alanda birlikteliklerini saglayan, vahdet-i suhtd disiincesiyle de
tasavvuf felsefesine tizerinde tartigilacak yeni bir kavram kazandiran gii¢lii ve dinamik harekete do-
niismistiir. Nihayet Mevlana Halid el-Bagdadi doneminde Naksibendiligin kurumsal yapisint devam
ettirmekle beraber, dini, siyasi ve toplumsal hadiselerde Islam immetinin ihtiya¢ duydugu adimlarin
atilmasi i¢in gayret eden, ilim ve tasavvuf alanlarinda yetismis lider sahsiyetlerin 6nciiliik ettigi bir
maneviyat ordusu olarak Ortadogudaki konumlarini giiglendirmislerdir.

Naksibendiligin Ortadoguda bu denli yaygin ve giigli hale gelmesinde Mevlana Halid el-
Bagdadinin hem tarikati temsil eden sahsiyetler hem de bu sahsiyetlerin uygulayacaklar1 metodlarla
ilgili belirledigi kistaslarin 6nemi biiyiiktiir. Toplumsal hayatin hemen her alaninda varliklarini hisset-
tiren Hélidi mensuplari, 6zellikle dini egitim-6gretim kurumlari olan medreseler ile manevi hayatin
vazgecilmez 6geleri olan tekkeleri birlestirmek suretiyle basarili bir projeye imza atmiglardir. Lider ve
aydin kisilikleriyle ilim, kiiltiir ve sanat alanlarinin yaninda siyaset ve toplumsal alanlarda da Osmanli

Devletinin son yiizyilina damgalarini vurmay1 basarmislardir.



Mawlana Khalid al-Baghdadi’s Role in the Dissemination of the Nagshbandiyya
in the Middle East

Bahauddin al-Nagshbandi, Imam Rabbani and Mawlana Khalid el-Baghdadi are the primary his-
torical figures who played decisive roles in the formation and development of the Nagshbandiyya Sufi
order. Bahauddin al-Nagshbandi laid down the theoretical and practical foundations of the order and
established its institutional character. In the Indian subcontinent Imam Rabbani contributed to the
dissemination of the Nagshbandiyya through his diligent scholarly efforts: He worked continuously
to unite the Muslims living in the region and introduced key terms to Sufi studies, such as the Unity
of Witnessing (wahdat al-suhiid). Mawlana Khalid al-Baghdadi undertook similar accomplishments
regarding the Nagshbandiyya in the Middle East: He did not just trained new Sufis in accordance with
the Nagshbandiyya system, but he also trained them in accordance with traditional scholarly system
at the same time. He became involved with the religious, political and social problems of his lifetime.
With all these efforts, al-Baghdadi trained well-qualified scholars and Sufis who strengthened the po-
sition of the Nagshbandiyya in the Middle East.

Al-Baghdadi’s role in the dissemination of the Nagshbandiyya in the Middle East is decisive.
His students and followers became respected figures in the society. They were quite active members
of education activities, especially in the field of religious studies. They helped calm down the typical
tensions and problems between traditional madrasas and Sufi orders. They acted as community lea-
ders in their societies and tried to unite the members of madrasas and Sufi orders. They were not just
knowledgeable authorities in Sufi and religious studies, but they had also refined education in other
scholarly fields; they were well-cultured figures who had sophisticated knowledge and taste of aest-
hetics. This comprehensive personal profile of education enabled the followers of al-Baghdadi to be

influential political and social characters in the last century of the Ottoman Empire. m
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Erzincan'da Naksi-Halidi Gelenek

Halil BALTACI

Yrd. Dog. Dr., Erzincan Universitesi ilahiyat Fakiltesi

Anadolunun dini ve tasavvufl hayatinin énemli duraklarindan birisi olan Erzincan Tiirklerin
Anadolu’ya gelmesiyle beraber bulundugu cografi konumu ve gegis giizergahi olmas: sebebiyle 6ne
¢tkmis sehirlerimizden birisidir. Siyasi olarak 6nce bazi beylikler daha sonra Osmanli Devletinin
hakimiyeti altinda dini ve tasavvufi hayata katkilar: olan sehrin Anadolunun 6nemli tarikatlarindan
Mevlevilik, Halvetilik, Kadirilik ve Naksibendilik icin miithim sahsiyetler hediye ettigi gortilmektedir.
XIX. yy.da dini ve tasavvufi anlayis bakimindan biitiin Anadolu’ya hizla yayilan Naksi-Halidi gelene-
gin etkisi altina giren sehir, Naksibendiligin bu koluyla Mevlana Halid-i Bagdadinin halifelerinden
Abdullah Mekkinin Erzincanda terzilikle ugrasan ve daha ¢ok Terzi Baba olarak bilinen Mehmed
Hayyat Vehbi'ye hilafet vermesiyle tanisir. Bu kol Terzi Babadan sonra halifeleri Seyyid Mustafa Fehmi
Efendi, Abdussamed Efendi, Leblebici Baba olarak taninan divan sahibi immi sair Siileyman Efendi,
Hac1 Hafiz Efendi (Mehmed Riigdii) gibi isimlerle varligini devam ettirmis, tarikatin Erzincan ve ¢ev-
resinde yayilmasi konusunda mithim gorevler gerceklestirmistir.

Biz bu tebligimizde Erzincanin dini tasavvufi hayatina yon vermis Halidi gelenegin tastyicist
onemli sahsiyetlerin kisaca hayat hikéyeleri, eserleri, tasavvufi diisiince ve uygulamalar1 hakkinda

bilgi vermeye calistik.



Nagshi-Khalidi Tradition in Erzincan

Erzincan has been one of the central stations of religious and spiritual life in Anatolia. Many
important historical figures of Sufism from diverse Sufi orders lived in this city: especially from the
Mawlawiyya, Khalwatiyya, Qadiriyya, and Nagshbandiyya. In the nineteenth century, the Naqgshi-
Khalidi tradition became quite widespread in the whole Anatolia including Erzincan. The city got to
know the Khalidi branch of the Nagshbandiyya when Abdullah Mekki, who was one of the successors
(khalifa) of Mawlana Khalid Baghdadi, appointed Mehmed Hayyat Vehbi as his successor in the city.
Vehbi was more known with the name Terzi Baba, as he was a tailor by profession. Terzi Baba’s legacy
survived through his own successors who contributed immensely to the dissemination of this Sufi
order in Erzincan and the surrounding cities.

In this presentation, I will focus on certain important representatives of the Khalidi tradition in
Erzincan. I will speak about their life stories, works, and contributions to the theory and practise of

Sufism. m
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Naksibendi Mesayihina Ait Baz1 Belge, Mektup ve Icazetnameler

Miifit YUKSEL

Arastirmaci Yazar

Naksibendilik, yazili literatiir bakimindan en zengin ve genis tarikatlardan biridir. Orta Asya,
Hint Alt kitas1 Ortadogu ¢ografyas: ve Bat1 Anadolu hatta Rumeli’ye kadar genis bir cografyada yaygin
olan Naksibendiligin gerek ilk donemleri gerekse Ahrariye, Miiceddidiye ve diger kollarinin yaygin
oldugu cografyalarda zengin bir yazili miras birakmistir. Bu teblig metninde Naksibendi sadati/bii-

yiiklerine ait bazi belge mektup ve icazetnameler sunulacaktir.

Some Written Documents, Ijazats and Letters Belonging to Naqshibandi Masters.

Nagshbandiyya is one of the richest sufi orders in terms of written literature. This order which
was spread in Central Asia, Indian Subontincent, Middle East, Anatolia and also in Balkans has left
behind lots of written heritage from early period as well as from Ahrariya, Mujaddidya, and other
similar brancehes. In this lecture I will present some written documents, ijazats and letters belonging

to Nagshibandi masters. m



Milli Miicadelelerde Naksibendilerin Rolii

Veysel AKKAYA

Yrd. Dog. Dr., Sabahattin Zaim Universitesi islami ilimler Fakiiltesi

Stfiler tarih boyunca cihat ile i¢ ice olmus bir topluluktur. ilk sifilerden itibaren cihad énem-
senmis ve bil fiil cihada katilarak, i'la-y1 kelimetullah ugruna savagmislardir. Ribatlar fetihlerde bir
oncii kuvvet gibi calismislar, sinir boylarinda Islam’in giiler yiiziini, gayr-i Miislimlere gostermigler-
dir. Kurulan Islam devletlerinde yer alan sGfi guruplar, diismana karg1 6nemli vazifeler icra etmigler-
dir. Osmanlrya gelindiginde de stfilerin cihada katkilarinin biiyiik oldugu malumdur. XIX. Yiizyilda
Osmanlr'y: ortadan kaldirmak igin Batili devletlerin yaptig1 isgaller karsisinda Islam cografyasinin
her yerinde yine farkli tarikat erbabinin milli miicadeleye giristikleri gortilmistiir. Bu miicadelelerde
liderlik vazifesi iistlenenlerin 6nemli bir kismu tarikat seyhleri idi.

Biz bu bildirimizde milli miicadelelerde yer alan tarikatlerden Naksibendilerin rolii iizerinde du-
racagiz. Osmanli payitahtinin elden gitmesi s6z konusu olunca, Kurtulus Savasrnda milli miicadeleye
Istanbul'un Uskiidar ilgesinde bulunan Naksibendi Ozbekler Tekkesi biiyiik destek vermistir. Ayrica
devletin kurulusunda da Naksibendi seyhlerinden bazilar1 mecliste gorev almistir. Kuvay-1 milliye
hareketinde de ayni sekilde Naksibendiler 6nemli gorevler tistlenmislerdir.

Ruslara kars: dillere destan direnisi gosterenlerden 6nemli bir kismi Seyh Mansur Usurma ve Seyh
Samil gibi Naksibendi seyhleridir. Cezayir'de, Fransizlar karsisinda en bilyitk mukavemeti gosteren ve
milli miicadelenin liderligini yapan Emir Abdiilkadir el-Cezairinin hem kadiri, hem Naksibendi seyhi

oldugu bilinmektedir.
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The Role of the Nagshbandiyya Sufis in Independence Wars

Throughout history, the Sufis have opposed all types of injustice and participated to jihad ac-
tivities to prevent all forms of oppression. In addition to their spiritual functions, Sufi lodges have
functioned as the military frontiers to face the oppressors. In the Ottoman State, it was again the Sufis
who made many sacrifices to protect this Muslim state against the invasions organized by Western
states. Many of the military oppositions against Western powers were organized and carried out by
the Sufis themselves.

In this presentation, I will focus on the roles of the Nagshbandiyya Sufis in the Turkish Indepen-
dence Wars. The Ozbekler Sufi Lodge, for instance, undertook decisive political and military missions
during the times of these wars. Furthermore, certain sheikhs of the Nagshbandiyya provided their
hearty services in the establishment of the new Turkish state and its new parliament.

Similarly in the Caucasie, the Nagshbandiyya Sufis fought bravely and tirelessly against the Rus-
sians under the leadership of their sheikhs such as Sheikh Mansur Ushurma and Sheikh Samil. In
Algeirs too, the strongest resistance against the French powers came from the Sufis whose leader was
a Qadiri and Nagshbandi sheikh, the Emir Abdulgadir el-Jaza'iril. m



Uskiidar’daki Naksibendi Ozbekler Tekkesi ve Kurtulus Savasindaki Rolii

Muhammed Akif KOG
ISAR

1166 (1752) yilinda Maras Valisi Abdullah Pasa tarafindan yaptirilmis olan Naksibendi Ozbekler
Tekkesi Uskiidar Sultantepe’de bulunmaktadir. Bu tekke ilk zamanlarda Orta Asyadan gelen dervigle-
rin barinmasi i¢in inga edilmistir ancak daha sonralar1 tekke miistemilatinin da tamamlanmas: stireci
ile birlikte bulundugu mubhite de hizmet veren ve ayni zamanda igerisinde dervislerin yetistigi bir
mekan olmustur. III. Mustafa doneminde tekke genisletilerek bugiinkii halini almistir. Osmanli done-
minde iki defa Cumhuriyet doneminde ise 3 defa restorasyondan gecen tekke giiniimiize ulagmustir.

Ozbekler Tekkesi tarihi misyonu itibari ile devlet destegi ve yonlendirmesi ile kurulmus ve kurul-
dugu giinden Cumhuriyet déneminin ileriki yillarina degin bu misyonunu farkl vesileler ile devam
ettirmistir. Naksibendi tarikatina miintesip seyh efendiler vasitasi ile tarikat faaliyetlerinin de ytiri-
tiildigi tekkede birgok seyh efendi gorev yapmis ve Naksibendi dervisler yetistirmislerdir. Icerisinde
ilim, kiltiir, sanat, siyaset vb. alanlarda ¢alismalar ve sohbetler gerceklesmistir. Bir donem tekkede
matbaacilik faaliyetleri dahi bu minvalde gerceklestirilmistir. Bu farkli ¢calisma alanlarin icrasi mis-
yonu bizzat tekkenin seyhleri tarafindan iistlenilmis ve yerine getirilmistir. Osmanli doneminde ve
Cumbhuriyetin ilk dénemlerinde 6zellikle tekkenin seyhlerinin devlet ricali ile olan iligkileri ve ayni
zamanda bazi seyhlerin devlette de resmi vazifeleri olmalar1 sebebiyle tekke ile devlet kurumlarinin
farkli vesileler sonucu bircok iligkileri olmustur. Milli miicadele déneminde bu iliskinin bir sonucu
olarak Ozbekler Tekkesi belli misyonlar {istlenmis ve bunlari yerine getirmistir.

Tebligimizde tekkenin tarihi ile alakali bilgiler verirken ayni zamanda burada devam eden
tasavvufl hayatin izlerini de paylasmaya ¢alisacagiz. Tekke'nin Naksibendi tarikatina miintesip seyh
efendiler tarafindan varliginin devam ettirilmesi sebebi ile bu tarikatin faaliyetlerinin tekke ile olan
izlerini de siirmeye gayret edecegiz. Tebligin son kisminda ise 6zellikle devlet ile olan iliskisi ve Milli

Miicadele donemindeki vazifesinden de bahsetmis olacagiz.
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The Naqshbandi Ozbekler Lodge in Uskudar and its Role in the Independence
War

The Nagshbandi Ozbekler Lodge was established in 1166/1752 by Abdullah Pasha who was the
governor of Marash at that time. The lodge is located in Sultantepe Uskudar. Initially, the lodge was
built to serve the Sufis who came to Istanbul from the Central Asia, but in time some new outbuildings
were addet to it and thus the lodge started serving the local people as well. The lodge took its current
enlarged form during the reign of Mustafa III. Since than it has been renovated a number of times.

Since the the Ozbekler Lodge was built by the state support, it carried out important political
roles during the Ottoman times and Republican period. The sheikhs of Nagshbandiyya trained their
disciples in this lodge. But the lodge was also a center for scholarly, cultural, artistic, and political acti-
vities. On account of its multidimensional functions, the lodge became a place to visit by government
officials as well. Therefore, its sheikhs developed friendly and strong relations with political authori-
ties. On the basis of this background, the lodge undertook important poltical and military missions
during the time of the Turkish Indpendence War.

In this presentation, I will concentrate on the historical formation and development of this lodge
with respect to Sufi studies in general and Nagsbandiyya studies in particular. In this context, I will

also focus on its multidimensional functions throught its history. m



Siinni-S$ii Sinirinda Halidi Seyhlerinin Ehli Siinnet Savunmas:

ibrahim BAZ

Yrd. Dog. Dr., Sirnak Universitesi ilahiyat Fakdiltesi

Nizamiye medreselerinin devami olan ve giiniimiize kadar ulagan birgok medrese bulunmaktadir.
Bir¢ogu ayn1 zamanda tekke faaliyeti de yiirtiten bu medreseler, 6zellikle Tiirkiye'nin Dogu ve Giiney-
dogu Anadolu Bolgesi ile Irakin kuzeyinde Ehl-i Siinnet diisiincesinin muhafaza ve miidafaasinda
tarih boyunca 6nemli bir rol Gistlenmislerdir. Mevlana Halid-i Bagdadi’ye(6. 1827) kadar bir¢ogu Ka-
diriyye tarikatina bagl iken, bu donemden sonra Naksibendi-Halidi yolunu tercih etmislerdir.

Halidilik doneminde yeni ve giigli bir dinamizm ve kuvvetli organizasyon ile bolge hayatinda
onemli bir aktor haline gelmislerdir. Ozellikle Tavila, Nehri ve Norsin dergahlari bu hususta dikkat
¢eken 6nemli Halidi merkezleri olmustur. Bu donemde Siinni bir hiiviyete sahip olan Osmanli Devleti
zayiflarken, bu bolgede bulunan medrese/dergahlar, Osmanli Devletinin idamesini Stinni diisiincenin
idamesi olarak gérmiis ve bu hususta ilmi, irfani, kiiltiirel hatta askeri miicadelede bulunmuslardir.

Tebligimizde yukarda belirtilen Stinni-Sii sinirinda yer alan Halidi dergahlarin ve buralarda faa-
liyet yiiriiten seyhlerin Ehl-i Stinnet diisiincesinin miidafaasi amaciyla yaptiklari faaliyetler sahislar ve

dergahlar bazinda 6rneklerle ortaya konulmaya calisilacaktir.
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The Defense of the Ahl al-Sunna by the Khalidi Sheikhs on the Border between
the Sunnism and Shia

The madrasas and Sufi lodges established in the East and Southeast Anatolia and in the north
of Iraq played a decisive role in protecting and defending the religious tradition of the Ahl al-Sunna
against other religious trends. Many of the Sufis who lived in this region before Mawlana Khalid
Baghdadi (d. 1827) were predominantly the members of the Qadiriyya order, but after this great she-
ikh they embraced the Nagshbandi-Khalidi Sufi order.

During the time of the Khalidiyya a good number of influential madrasas and Sufi lodges were
established in the region, including the Sufi lodges in Tavila, Nehri, and Norshin. The members of
these lodges and madrasas willfully supported the Ottoman State on the basis of the fact that this
state was the protector and representative of the Sunni faith and thought. They provided their support
to the Ottoman State in the forms of scholarly and spiritual efforts, as well as in the form of military
contributions.

In this presentation, I will concentrate on the influences of the Khalidi Sufi lodges and sheikhs of
this region on protecting the religious tradition of the Ahl al-Sunna against other belief systems. I will

speak about their activities on the basis of selected examples. m



Bekir Sami Paga Naksbendi Halidi Zaviyesi’nin “Konya Islah-1 Medaris-i Islamiye
Medrese”sine Doniigiimii Baglaminda Naksbendiligin Ilmi Hayata Tesiri

ismail BILGILI

Yrd. Dog. Dr., Necmettin Erbakan Universitesi ilahiyat Fakdiltesi

Tasavvuf ilminin 6nemli ekollerinden biri olan Naksbendilik, ilmi esas almas1 sebebiyle tekke-
medrese biitiinliigiine 6nem verir. Naksbendilik, Islam’in ahkimini 6nceleyerek seriatin zahir hiikiim-
leri 6grenilmeden tarikat egitimine gegilmesini uygun gérmez.

Tebligimde, Konya valilerinden Bekir Sami Pasa tarafindan kurulan ve vakfiyesine sadece
Naksbendi tarikatinin Halidiye koluna mensup halifelerin gorev yapabilecegi, ayrica her giin Naksi
Halidi usulii tizere hatm-i serifle okunacagi sart1 yazdirilan Naksi tekkesinin, medrese agirlikli bir ilim
miiessesesine doniigmesini inceleyecegim. Vakiflar Genel Midirliigiinden temin ettigim vakfiyenin
sartlarina da deginecegim tebligde s6z konusu tekkenin Konyanin ilmi, i¢timai, siyasi ve idari yapisina
biraktig: etkilerini sunmak suretiyle Naksbendiligin 6zelde Konyadaki ilmi yapiy: sekillendirmedeki
onemini ornekleriyle tespit etmeye ¢alisacagim.

Zaviyenin ilmi agirlikl egitim kurumuna déniistigi “Konya Islah-1 Medaris-i Islamiye Medrese-
si’, klasik ve modern egitimi bir arada siirdiirerek, din ilimleri, fen ilimleri, sosyal bilimler ve yabanci
dil bilgisiyle donaniml, nitelikli din adamu yetistirmeyi amag edinen bir projedir. Medrese, 6grencileri
vasitasiyla Islam medeniyetini Ingiltere, Cin, Japonya, Avustralya gibi uzak iilkelere kurmay1 hedef-
lemektedir. Medresede yetisen ve bir dénem de hocalik yapan Ibrahim Hakki Konyalrnin ifadesiyle

medrese bir “Islam Universitesi” mahiyetindedir.
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The Influence of the Nagshbandiyya on Scholarly Life within the Context of the
Transformation of the Bekir Sami Pasha Naqshbandi Khalidi Zaviyesi into the
Konya Islah-i Medaris-i Islamiye Medresesi

In this presentation, I will concentrate on the transformation of a Sufi lodge into a scholarly ins-
titution. Bekir Sami Pasha served as a governor in Konya and established a Sufi lodge in this city. Ac-
cording to his will, the lodge was devoted to be used and controlled by the Nagshbandi-Khalidi Sufis,
who were expected to perform certain forms of Nagshbandiyya-Khalidiyya rituals therein. But when
the lodge was transformed into a scholarly institution under the name of “Konya Islah-i Medaris-i
Islamiye Medresesi” the whole curriculum was changed. Now it became a place where all types of clas-
sical and modern scholarly disciplines were supposed to be taught under its roof. The new curriculum
included religious sciences, natural sciences, social sciences, languages, and so on. The graduates of
this new institution were expected to be knowledgeable scholars of religion who were well-versed at
the same time in diverse fields of intellectual studies. They were expected to teach Islamic religion
and civilization in all corners of the world, as far as in England, China, Japan, Australia, and the like.
According to Ibrahim Hakki Konyali’s statement, who completed his education in this madrasa and

later became a teacher there, this instituation functioned as an “Islamic University”. m



19. Yiizy1lda Mesnevihan Bir Naksibendi: Mehmed Emin Kerkiiki

Abdurrezak TEK

Prof. Dr., Uludag Universitesi ilahiyat Fakiiltesi

[lk bakista Mevlevilikle Naksilik gibi bir birinden mesrep ve meslek itibariyle farkli oldugu sanilan
iki farkli yolu cem etmis olan Mehmed Emin Efendi 1140/1727 senesinde Kerkiik'te dogmus, medrese egiti-
mini tamamlamasinin ardindan gesitli resmi gorevlerde bulunmustur. Ayni zamanda sehirdeki tasavvufi
meclislere katilan Mehmed Emin Efendi Naksibendi seyhlerinden Hamavizade Seyh Abdiinnebi’ye in-
tisap etmis ve icazet almistir. Seyhinin tavsiyesi iizerine Istanbula gitmis ve Tazicibasizade Mehmed Agah
Efendinin gozetiminde Mevlevi usuliince terbiyesini tamamlamus, irsat gérevine baglamustir.

Tebligde son dénemdeki mesnevihanlar igerisinde temayiiz eden ve mesnevihanlik miiessesine
farkl: bir tarz kazandiran Naksi-Miiceddidi miirsidlerden Mehmed Emin Kerkiikinin, vefyatndme ve
vakiat tiirii kaynaklardan hareketle tarikat anlayis: etraflica ele alinacak ve tasavvufi hayata katkisinin

izleri stirilmeye calisilacaktir.

Mehmed Emin Kerkuki:A Nagshbandi Mathnawi Reciter of the Nineteenth Century

In the first sight, the Mawlawiyya and Nagshbandiyya may not seem to be easily reconcilable
trends of Sufism, but Mehmed Emin Efendi was able combine the teachings of these two Sufi orders
in his Sufi carrier. He was born in Kerkuk (b. 1140/1727), completed his madrasa education in this
city, and undertook various formal state positions. At the same time, he attended Sufi teaching circles
in Kerkuk and decided to take his training of Sufism from Hamavizade Sheikh ‘Abdunnebi, who was
a Nagshbandi sheikh in Kerkuk then. Mehmed Emin Kerkuki completed his training under the gui-
dance of this sheikh and took his diploma from him. Then, following his sheikh’s advise, he moved to
Istanbul and completed his training of Sufism in accordance with the Mawlawiyya method under the
guidance of the Sheikh Tazicibasizade Mehmed Agah Efendi. Afterward, Kerkuki started providing his
own guidance to people.

In this presentation I will concentrate on Mehmed Emin Kerkuki’s legacy of Sufism, as he holds a
peculiar position in the Nagshbani-Mujaddidi tradition with regards to introducing a new style to the
institution of Mathnawt recitation. I will analyze Kerkukrs understanding of Sufism on the basis of his

works in the genres of Vefayatname and Vagiat, and trace his thoughts back to earlier Sufi traditions. m
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Osmanlrnin Son, Cumhuriyet’in ilk Elaziz Miiftiisii Kemaleddin Harputi
Efendi’nin Tasavvufi Sahsiyeti

Ahmet KARATAS

Dog. Dr., Marmara Universitesi ilahiyat Fakiltesi

Mehmed Kemaleddin Efendi (v. 1354/1936) kokii XVII. asra kadar uzanan biiyiik bir ilmf silsile-
ye mensup Harputlu Efendigil éilesinin son miiderrisi ve dini eserler telif eden son alimidir. Dedesi
“Kaside-i Biirde Sarihi” olarak bilinen Harput Miiftiisti Omer Naimi Efendi (v. 1299/1882), babas1 bityiik
alim, maderris Abdiilhamid Hamdi Efendidir (v. 1320/1902). 1916-1926 tarihleri arasinda El‘aziz mif-
tiisti olarak vazife icra etmis; bir ihbar neticesinde evinde yapilan aramada Cumhuriyete muhalefet,
makdm-1 hilafete sadakat, hilafetin ilgasini tenkid ile aldkali ve sapka takmak gibi yenilikler aleyhine
kaleme alinmig “te’siri havi evrak-1 muzirra” bulunarak tutuklanmag, Sark Istiklal Mahkemesi’nde yar-
gilanmis, bu muhakeme neticesinde 4 Eyliill 1926'da miftiilitkten azledilerek Samsun’a stirgline gon-
derilmistir. Iki yila yakin siiren yipratici bir siirgiin devresinden sonra Harput'a donen Kemaleddin
Efendi 1936'da vefat etmistir.

Tebligimiz, Kemaleddin Efendinin eserlerine ve giinliik yasantisina yansiyan tasavvufi gorisleri-
ni ve seyhi Imam Efendi ile olan miinasebetini ele alacaktir, ayrica Imam Efendinin kendisine yazdig1
ancak bugiine kadar bilinmeyen bir mektubun tam metnine yer verilecek, boylelikle bu teblig vasita-

siyla mektup ilk defa yayimlanmis olacaktir.



Kemaleddin Harputi: The Sufi Profile of the Last Mufti of Elaziz in the Ottoman
State and the First Mufti of Elaziz in the Republican Era

Mehmed Kemaleddin Efendi (d. 1354/1936) belonged to a well-known family in Harput for ha-
ving a long lasting chain and tradition of authoritative scholars. He served as the mufti of Elaziz for
ten years (1916-1926). During the Republican era, he was arrested with the charge of opposing the
Principles of the Republican Revolution and sent to exile in Samsun for two years. At the same time
he was removed from his office and rank of a mufti. After two years of a painful exile, he was allowed
to return to his hometown Harput and died there in 1939.

In this presentation, I would like to analyze Kemaleddin Efendi’s approach to Sufism as mani-
fested in his works and daily life. I will examine his relations and correspondences with his sheikh
Imam Efendi. In this context, I will also present a letter, which has been unknown thus far, written by
Imam Efendi to Kemaleddin Efendi regarding Sufi certain notions. On this occasion, I will publish the

complete version of this letter. m
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Naksibendiligin Konya ilim ve Irfan Hayat1 Uzerindeki Etkileri -Ebd Said
Hadimi ve Muhammed Kudsi Bozkiri Ekseninde-

Ali COBAN

Yrd. Dog. Dr., Necmettin Erbakan Universitesi ilahiyat Fakdltesi

18. ylizyillin 6nde gelen alimi ve Naksi seyhi olan EbG Said Hadimi daha gok et-Tarikatii'l-
Muhammediyye’ye yazdig1 el-Berika isimli serhiyle taninmaktadir. Bu baglamda tiim Osmanli Cograf-
yasinda taninmig ve okunmus birisidir. Konya ve civarinda ise ilim ve irfan bakimindan ¢ok 6nemli
bir icazetnameden hareketle tespit edebilmekteyiz. Hadimi'nin etkisini gerek her biri 4lim olan ogul-
lar1 gerekse mezkiar 6grencileri farkli noktalara tagimiglardir.

Konyada Hadim{i'ye benzer sekilde etkisi olan bir diger isim Naksi (Hélidi) seyhi ve miiderris olan
Bozkirli Muhammed Kudsi Efendidir. O da Naksi kokenli bir miiderris olarak hem 6grencileri ve hali-
feleri hem de her biri alim olan ogullar1 vasitasiyla Konya ilim-irfan ve ictimai hayatinda etkisini gos-
termistir. Muhammed Kudsi'nin ilim yolu da, iki kisi vasitasiyla Ebti Said Hadimi'ye dayanmaktadir.

Bu iki dilenin bir yandan medrese kurarken diger yandan medreselerin 1slahi noktasinda da ¢aba
gosterdikleri ve Bekir Sami Pasa isimli medresenin ve Naksi Tekke’sinin programinda 1slaha gidilerek
Islah-1 Medaris ismiyle Naksi miiderrislerce hayata gegirildigi goriiliir. [lim ve irfani hayatin birlikte
stirdiiriilmesinin bir 6rnegi Muhammed Kudsi Efendinin oglu miiderris ve Naksi seyhi olan Hasan
Kudsi Efendinin verdigi bir ilmi icazette goriiliir. Buna gore, verdigi ilmi icazet ayn1 zamanda Hatm-i
Hacegan ve evrad okuma iznini de kapsamaktadir.

Netice olarak, bir sehir hayatinin dini ve entelektiiel yapisinda iki 6nemli alim-stfiden hareketle

Naksbendiyye'nin etkileri ele almak istedigimiz konulardur.



The Influences of the Nagshbandiyya on the Scholarly and Spiritual Life in
Konya: The Cases of Ebu Said Hadim1 and Muhammed Kudsi Bozkiri

Ebu Said Hadimi was one of the leading scholars and Sufi sheikhs of the eighteenth century in
the Nagshbandiyya order. He is more widely known on account of his commentary al-Bariga on
al-Tariqa al-Muhammadiyya. His personal legacy and scholarly works were in circulation among Ot-
toman scholarly circles, and more specifically so in Konya. We have historical documents, including
traditional diplomas, to see his wide spread influences on the scholarly and spiritual life in Konya.
His legacy was developed and disseminated by his children, students, and followers in a wide range
of scholarly fields.

Another influential historical figure of Sufism in the same context is Muhammed Kudsi Bozkiri.
He was a Nagshbandi (Khalidi) Sufi sheikh and scholar lived in the district of Bozkir in Konya. He
had widespread influences on the scholarly and spiritual life in Konya through his children, students,
and followers. At the same time, KudsTs own education goes back to Hadimi, through two consecutive
teachers.

In this presentation, I will focus on the scholarly and spiritual legacies of these two eminent
Nagshbandi Sufi figures with a specific attention to their influences on the religious and intellectual

life of the city of Konya. m
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Cok Yonlii Bir Naksibendi-Miiceddidi Seyhi Olarak Muhammed Hadimi

Halil ibrahim SIMSEK

Prof. Dr., Hitit Universitesi ilahiyat Fakdiltesi

Muhammed Hadimi Naksibendi-Miiceddidiligi (1113-1176/1701-1762) Anadolu’ya tasiyan ilk
kisi olarak kabul edilen Muhammed Murad Buhari'nin (6. 1132/1720) halifesi Mustafa Hadimi'nin
(6.1147/1735) ogludur. Muhammed Hadimi’nin kiinyesi oglunun adina nispetle Ebu Said'dir. Hadim1i
ilk tahsiline dogdugu yer olan Hadim'de babasinin gozetiminde baglamistir. Daha sonra ileri dersler
almak icin Karatay Medresesine gitmis ve buradaki egitiminin ardindan Istanbul’a giderek Ahmed
Kazabadi (6. 1163/1750) basta olmak {izere bir¢cok hocadan bes yil ders alarak Hadim'e donmiis ve
babasinin yaninda miiderrislik yapmaya baslamistir. Istanbul’a davet edilerek sarayda Fatiha suresinin
tefsirini iceren “huzur dersi” takrir etmistir. Hadimde hem Naksibendi-Miiceddidi seyhligi hem de
medrese hocalig1 yapmaya devam etmistir.

Muhammed Hadimi'nin 6zellikle Naksibendiligin esaslarina dair goriislerine bakildiginda itikadi
acidan saglam, hak ve hukuka riayete dikkat eden, ahlaki temelleri saglam, seriat-tarikat ve hakikat
biitiinliigiinii savunan, ifrat ve tefritten uzak mutedil bir tasavvufi yaklasima sahip oldugu gériilmek-
tedir. Hadimi’ye gore tarikatlar i¢cinde Naksibendiligin ayr1 bir yeri vardir. Ciinkti Naksibendililerin
Stinnete ittiba, bidatlardan uzak durma ve azimetle amel konusunda 6teden beri nebevi yolu tavizsiz

bir sekilde savunucular1 olduklarini belirtmektedir.



Muhammed Hadimi: A Multitalented Nagqshbandi-Mujaddidi Sheikh

Muhammed Hadimi (1113-1176/1701-1762) was the son of Mustafa Hadimi. Mustafa Hadimi
himself was the successor of Muhammed Murad Buhari (d. 1132/1720), who is considered the ear-
liest Sufi authority that brought the Nagshbandiyya-Mujaddidiyya to Anatolia. Muhammed Hadimi
received his early education in his hometown under the supervision of his father. After completing
his primary education, he moved to the Karatay Madrasasi and then to Istanbul. In Istanbul he was
trained by many authoritative scholars including Ahmed Kazabadi (d. 1163/1750) for five years. Then
he returned to Hadim to start teaching together with his father. He contributed to the dissemination
of both the Nagshbandiyya-Mujaddidiyya Sufism and other traditional religious studies.

According to Hadimf1’s understanding, Sufism and thus Nagshbandiyya was based on the main Is-
lamic principles with respect to creed, justice and morality. He put a specific emphasis on the necessity
of the unity of the Shari‘a, Sufism, and Reality. He stood away from all types of religious extremism
and promoted a balanced understanding of Sufism. To his view, the Nagshbandiyya held a distinctive
position among Sufi orders on account of its intensive emphasis on following the Sunna minutely,
staying away from superstitions, and paying careful attention to the details of the religion without any

type of compromise. Hadimi thus argued that the Nagshbandi Sufis embraced all these principles. m
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Dagistan'da Naksibendilik ve Hasan Hilmi Dagistani

Halim GUL

Yrd. Dog. Dr., Karabiik Universitesi ilahiyat Fakiiltesi

Orta Asyada, Tiirklerin Islam dinini kabul etmesinde ve Anadolunun Miisliimanlasmasinda kolo-
nizatér dervislerin abalari ile Kuzey Afrika ve Endiiliis’te halkin Islamlasmasinda mutasavviflarin gay-
ret ve cabalari bilinmektedir. Bu alperen geleneginin en son yeserdigi, [slamiyet’in stfiler vasitastyla ya-
yilip kok saldigi bolgelerden birisi de, sert tabiatli mert insanlarin yasadigi yer olan Kuzey Kafkasyadir

Bugiin Rusyada, ézellikle Dagistan'da, Islam’in hem din hem de hayat tarzi olarak muzaffer bir
sekilde varligin1 devam ettirmesinin, stfi tarikatlarin ve 6zellikle Naksibendi tarikatinin siirekli ve
sistemli faaliyetleri sayesinde oldugunu, yapilan aragtirmalar ortaya koymaktadir.

[ste biz de bu tebligimizde Dagistan ve Cegenistanda Rus istilasina karg1 direnig hareketini or-
ganize eden, Ruslarin asirlarca sicak denizlere inme politikasina ket vuran, engelleyen miicahidlerin
mensup oldugu Naksibendi tarikatinin Dagistan'daki diinii ve bugiinii hakkinda bilgi verecegiz. Bunla
birlikte, tilkemizde bu konuda bugiine kadar, yapilmis herhangi bir arastirmaya sahit olmadigimiz,
silsilesi bir yonden Ahmed Ziyauddin Giimishanevi'ye dayanan, Dagistanda dogup biiyiiyen, XIX
ve XX. ylizyilin 6nemli tasavvufi sahsiyetlerinden biri olan Naksi-Halidi ve Sazeli seyhi, Hasan Hilmi

Dagistan?’in hayat1 eserleri etkileri gibi konular ¢ergevesinde ele alinip degerlendirecegiz.

Nagshbandiyya in Daghestan and Hasan Hilmi Daghistani

Like in the case of many other places, Islam was disseminated and popularized in the North Ca-
ucasia by the hands of the Sufis. Even today, Islam is a central element of Dagestan, thanks mainly to
the efforts made by the Sufis, especially the ones from the Nagshbandiyya order. In this presentation,
I will focus on the activities of the Nagshbandis who were the main center of power in Dagestan
and Chechnya against the Russian military invasions. These Sufis have organized the opposition aga-
inst the Russian invasions of their homelands for centuries. I will also concentrate on the life, works
and influences of Hasan Hilmi Daghistani, whose spiritual transmission chain goes back to Ahmed
Ziyauddin Gumushhanevi. Daghistani was born in Dagestan and served there as an influential sheikh

of Nagshbandiyya-Khalidiyya and Shazaliyya in the nineteenth and twentieth centuries. m



Suriye’de Naksbendilik: Oncii Temsilciler

Bakri ALAADDIN

Prof. Dr., Institut Francais d’Etude Arabe de Damas

Bu ¢alismamizda biz Naksbendiyye tarikatinin Suriye'de gelisim siiregleri tizerinde duracagiz. Bu
baglamda Suriye'deki egitim, ahlak ve ictimaiyatla ilgili gelismelere 6nemli tesirleri olmus {i¢ bityiik
sahsiyeti merkeze alip tahliller ortaya koyacagiz: Abdiilgani Nablusi (6. 1143/1731), Halid Bagdadi
(6. 1242/1827), ve Abdiilkadir Cezairi (6. 1300/1883). Ayrica yine bu topraklarda yasamis olan ve
Naksbendilik tarihi ¢aligmalarinda 6nemli bir kaynak eser yazmis olan Abdiilmecid b. Muhammed

Hantnin (d. 1318/1900) ilmi ve tasavvufi mirasini inceleme konusu yapacagiz.

Nagshbandiyya in Syria: Great Representatives

In this study we will focus on the stages of development of the Nagshbandiyya Sufi order in Syria.
In this context we will analyze three leading historical figures that had decisive influences on mo-
ral, educational and social developments in Syria: ‘Abd al-Ghani al-Nablusi (d. 1143/1731), Khalid al-
Baghdadi (d. 1242/1827), and ‘Abd al-Qadir al-Jaza’iri (d. 1300/1883). Throughout our discussions, we
will also examine scholarly and spiritual legacy of ‘Abd al-Majid b. Muhammad al-Khani (d. 1318/1900)

in Syria, as he wrote one of the most comprehensive works on the history of Nagshbandiyya. m
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Naksibendiligin Muasir Bir Kolu Olarak Hazneviyye Tarikat1 ve Kurucusu
Ahmed Haznevi

Kutbettin AKYUZ

Arastirmaci Yazar

Ahmed Haznevi (6. 1950) Naksibendi tarikatinin Hazneviyye kolunun kurucusu ve Islam diinya-
sinin 6nde gelen taninmis sahsiyetlerinden biridir. Cok iyi bir medrese tahsili gordiigii anlagilan $ah-1
Hazne lakabiyla meshur Ahmed Haznevi talebelik yillarinda tasavvufa ilgi duymus ve bunun tizerine
mirsidi Muhammed Diyauddin Norsininin (6. 1924) yanina uzak mesafeleri kat ederek gitmistir.
Seyr-ii stilitkunu tamamladiktan sonra seyhi tarafindan kendisine hilafet verilmis ve irsad amaciyla
Hazne’ye gonderilmistir. Hazne Suriyenin Kamigh kentine bagl bir beldedir. Bu belde basta olmak
tizere zaman i¢inde, etki alaninin genislemesini takip eden siirecte, Naksibendi tarikatinda kendisine
nisbet edilen bir kolun olusmasina yol agmistir. Onun vefatinin ardindan da Ahmed Haznevinin ye-
rine gegen her bir miirsid kendi imkénlar: ¢er¢evesinde tarikatin nesri icin ¢alismistir. Onlarin da bu
gayreti neticesinde zaman igerisinde Hazneviyye tarikatinin adi diinyanin bir¢ok yerinde duyulmaya
baslamuis, ¢esitli kesimlerden yogun ilgi gérmiistiir.

Yaptig1 hizmetlerle islam dinine bir nesve kazandirmis olan Ahmed Haznevinin miisliimanlarin
ilme ve irfana yonelmelerinde ciddi katkilar1 oldugu anlagilmaktadir. Ozellikle yasadigi XIX. asrin
buhranli giinlerinde biiyiik sikintilara katlanarak Islam dininin ve siinneti seniyyenin farkli milletlere
mensup Miisliimanlar arasinda en berrak sekliyle yayillmasina vesile olmustur. Yaptig1 hizmetler sade-
ce kendi devriyle kalmadig: goriilen Seyh Ahmed Haznevi yetistirdigi talebeler vasitasiyla hizmetleri

gliniimiize kadar gelmistir.



Khaznawiyya as a Contemporary Branch of the Naqshbandiyya and its Founder
Ahmed Khaznawi

Ahmed Khaznawi (d. 1950) was the founder of the Khaznawiyya branch of the Nagshbandiyya
Sufi order. In his early life, Khaznawi went through a substantial madrasa education and became in-
terested in Sufism. He completed his Sufi training under the supervision of his sheikh Muhammed
Diyauddin Norsini (d. 1924) and received his license and successorship certificate from his sheikh.
Then he was sent to Khazna, a district in the city of Kamishli in Syria, to provide religious and spiri-
tual service and guidance to people. In time, when his services and influences became more and more
widespread, a new branch of the Nagshbandiyya with his name (Khaznawiyya) came naturally into
existence. After his death, his followers have worked tirelessly to disseminate the Khaznawiyya all over

the world. m
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Misirda Naksibendiligi Yayan Halidi Seyhlerinden Muhammed Emin Erbili Ve
Faaliyetleri

Ferzende iDiZ

Yrd. Dog. Dr., YGzinci Yil ilahiyat Fakdltesi

1260/1844 yilinda Erbilde dogmus olan Muhammed Emin Erbili (61.1332/1914), donemin onde
gelen Kadiri seyhlerinden Fethullah Efendinin oglu olup ilk tahsilini de babasindan almustir. Babasi,
doénemin 6nde gelen Kadiri seyhlerinden olmasina ragmen Erbili, gordiigii riiyalar tizerine donemin
Naksibendi seyhlerinden Seyh Omer Biyarf'ye intisab ederek Naksibendiyye Tarikatr'ndan icizet almstir.

Erbili, uzun yillar Seyh Omer’in tekkesinde hizmetlerde bulunduktan sonra, kutsal topraklari zi-
yaret amaciyla Mekke ve Medineye gidip ziyarette bulunmustur. Bu arada Mescid-i Nebevide ders ve-
ren hocalardan ilim tahsil etmistir. Burada uzun bir siire kaldiktan sonra aldig1 manevi isaret tizerine
Misir’a gitmis orada da Seyh Muhammed Esmuni'den Buhari ve Seyh Mustafa izden fikih derslerini
almistir.

Muhammed Emin Erbili, kisa siirede Misirda taninmistir. Naksibendiyyenin Misirdaki en 6nem-
li temsilcisi olmus olan Erbili’ye, daha 6nce $azili olan Muhammed Yusuf Saka (61.1941) gibi sahsiyet-
ler de intisap ederek Naksibendiyye yoluna girmislerdir.

Naksibendiyye yolunu anlatan Erbilinin yaninda Ezher Seyhlerinden Seyh Kudai, Seyh Muham-
med Hanefi ile ddnemin énde gelen alimlerinden $eyh Ibrahim Naci ve yukarida zikrettigimiz Mu-
hammed Yusuf Saka gibi 6nemli halifeler yetigsmistir.

Iste bu tebligde zahiri ve batini ilimler alaninda etkin bir sahsiyet olmus olan Seyh Muhammed
Emin Erbilinin hayati, yetismesi, eserleri, tarikat1 ve 6zellikle son déonemde Misirda Naksibendiligin

yayilmasinda yapmis oldugu faaliyet ve hizmetleri anlatilmaya ¢alisilacaktir.



A Khalidi Sheikh Who Popularized the Nagshbadiyya in Egypt: Muhammad
Amin Arbili and His Activities

Muhammad Amin Arbili (1844-1914) was born to a family that had a long lasting membership
to Sufism. His father Fathullah Efendi was a Qadiri sheikh. Arbili received his early education from
his father and upon his repeated dreams he changed his membersip of Sufi order from Qadiriyya to
Nagshbandiyya. He completed his Sufi training under the supervision of Sheikh ‘Umar Biyari in ac-
cordance with the Nagshbandiyya methods and received his license of Sufism from this sheikh.

Arbili pursued his religious education in Mecca, Medina and Egypt. In Egypt he worked tirelessly
and productively to popularize the Nagshbandiyya there. He educated many students and followers.

In this presentation, I will focus on the scholarly and spiritual legacy of Arbili: his life, education,

works, services, and activities in relation to the Nagshbandiyya. m
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Kurulusundan Kapatilisina Kadar Giimiishanevi Dergahrnin Isleyisi

Necdet YILMAZ

Yrd. Dog. Dr., istanbul Universitesi ilahiyat Fakiiltesi

Fatih YILDIZ

Arastirmaci Yazar

Giimiishanevi Dergahi, 19. ylizyilin ortalarinda Ahmed Ziyaeddin-i Glimtishanevi (v. 1311/1893)
tarafindan Naksibendi-Halidi tarikatinin nesri i¢in Istanbul'da kurulmustur. ilgili tarikatin en énem-
li merkezlerinden biri olmus, donemin meshur alim-arifleri tarafindan idare edilmistir. Dergah,
Naksibendi-Halidi tarikatinin Giimiishaneviden sonra Ziyéiyye ismiyle anilmaya baslanan subesine
dair hususiyetlerin icra edildigi bir merkez olarak, genel ve 6zel yonleriyle incelenmeye deger bir yap1
arzetmektedir.

Giimiigshaneviden sonra dergahta Kastamonulu Hasan Hilmi Efendi (v. 1329), Safranbolulu Is-
mail Necati Efendi (v. 1919), Dagistanli Omer Ziyaeddin Efendi (v. 1920) ve Tekirdagli Mustafa Feyzi
Efendi (v. 1926) potnisinlik yapmustir.

Tekkelerinde tarikat usuliiniin icrasi i¢in gerekli ihtiyaclar ve bunlarin yonetimi, siire¢ i¢inde be-
lirli yontemlerin olusturulmasina ve kural-kaideye baglanmasina sebep olmustur. Bu kaidelerden bir
kism1 megihat makaminda bulunan kisinin an’anevi tislubuyla icra edilirken, bir kismu ise vakif sart-
lartyla belirlenmistir. Ozellikle tekke ve zaviyelerin devlet kontroliine alinmaya ¢aligildig1 19. yiizyilda
bu kurumlarin an’anevi ve resmi isleyis sartlar1 tahlile deger bir caligmadir.

Biz tebligimizde, Giimiishanevi Dergahi gevresinde ilgili donemde nesredilmis hususi eser-
ler ve giiniimiize ulagsmis belgeler 15181nda bu kurumun isleyisini inceleyecegiz. Bu isleyisin i¢inde
Naksibendi-Halidi-Ziyai tarikat usuliiyle alakali irsad hususiyetleri, ilmi faaliyetler, glinliik icraatlar

ve Ozel giinlere dair faaliyeler ele alinacaktir.



The Operation and Function of the Gumushhanawi Sufi Lodge from its
Establishment to the its End

The Gumushhanawi Sufi Lodge was built in Istanbul in the middle of the nineteenth century
by Ahmed Ziyauddin Gumushhanawi (d. 1311/1893), who established this lodge to popularize the
Nagshbandi-Khalidi Sufi order. Soon the lodge became one of the most important centers of Sufism
and many scholars and Sufis participated to the administration of this institution. After the sheikh
Gumushhanawi, his successors and followers continued their activities in this lodge and some of them
served as the headmasters of the order therein. The list of the headmasters includes the names Hasan
Hilmi Efendi of Kastamonu (d. 1329), Ismail Necati Efendi of Safranbolu (d. 1919), Omer Ziyauddin
Efendi of Dagestan (d. 1920) and Mustafa Feyzi Efendi of Tekirdag (d. 1926).

In this presentation, on the basis of historical documentations and personal records, we will
analyze the operation and mechanism of this institution. We will focus on the details of the general

and special spiritual and scholarly activities performed in the lodge. m
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Kelami Dergahi ve Son Donem Naksi Seyhlerinden Muhammed Es’ad Erbili Ve
Tesirleri

Vahit GOKTAS

Dog. Dr., Ankara Universitesi ilahiyat Fakiiltesi

Muhammed Es’ad Erbili 1847-1931 yillar1 arasinda yasamuis; eserleri ve yasantisiyla yasadigi do-
nemde ve daha sonra tesir birakmis 6nemli bir naksi seyhidir. O medrese ilimlerini geng yasta ta-
mamlamigtir. Seyhi Taha'l-Haririden seyr u stlikiinii ikmal etmis. Kelami Dergahi seyhligi yapmus,
Meclis-i Mesay1h reisligi yapmis, Padisah tarafindan Siirre Emini olarak hacca gonderilmis, dncii-
lugiini ettigi Cemiyyet-i sufiyye adli bir yapinin énciiligiint yapmus, tekke ve tarikatlarin islah ¢a-
ligmalarinda 6nemli roller Gistlenmis 6nemli bir mutasavviftir. Es'ad Erbili tasavvufi ilmi muhteva
bakimindan ve edebi zevki ortaya koyan ¢ok kiymetli eserler vermistir. Es’ad Erbili eserlerinde ortaya
koydugu goriisler ve yasantis1 bakimindan da tesirli olmus bir sahsiyettir. Bu tebligde Es’ad Erbilinin

yasadig1 donemdeki ve gliniimiizdeki tesirlerini ortaya koymaya c¢alisacagiz.

The Kelami Sufi Lodge and Muhammed Es‘ad Erbili: One of the Last Naqshbandi
Sheikhs and his Influences

Muhammed Es‘ad Erbili (1847-1931) was an important Naqgshi sheikh who had decisive influ-
ences on the theory and practise of Sufism in his lifetime and afterwards. He completed his early
madrasa education and initiated Sufism under the supervision of his sheikh Taha Hariri. He occupied
a number of important government positions. He was also the sheikh of the prestigious Kelami Sufi
lodge. He composed works on Sufism and other religious sciences. In this presentation, I will con-
centrate on the scholarly and spiritual legacy of Erbili: his life, works and influences on the Sufis of his

lifetime and later. m



Istanbul’da Naksi-Ahrari Ve Naksi-Miiceddidi Seyhlerinin Postnisin Oldugu
Tekkeler Ve Giiniimiizdeki Durumlari

Mehmed Akif KOSEOGLU

Arastirmaci - Yazar

Genel esaslar1 Muhammed Bahauddin Naksibend tarafindan tesis edilen Naksibendiyye tarikine
mensup derviglerin Istanbul ve Rumeli cografyasina ulagmalari Istanbul’un fethi ile ayn1 déneme te-
kabiil eder. Fatih Sultan Mehmed’in Naksi megaythindan Hace Ishak Buhari i¢in Aksaray'da Hindiler
Kalenderhanesini insa ettirdigi bilinmektedir. Semerkand’da tekkesi bulunan Ubeydullah Ahrarin
yaninda yetisen Simavli Abdullah ilahi ve Baba Haydar Semerkandi Istanbul tekkelerinde seyhlik
yapmuglardir. Abdullah [lahi’nin halifesi Emir Ahmed Buhari ise Istanbul'da 3 ayr1 tekkenin agilmasini
ve Naksibendiyyenin Ahrariyye kolunun yayilmasini saglamistir. Fatih, Orta Asyadan Ali Kuscu gibi
alimleri davet ederken Molla Abdur-rahman Cami’ye de davet mektubu gondermis, ancak olumlu
cevap alamamigtir. Miladi 15. yiizyil ile 17. yiizyil arasinda Istanbul'da faaliyet gosteren Naksi tekkeleri
Ahrariyye ve yine bu silsileden gelen Kasaniyye koluna mensuptur. 19. Yiizyilin ilk yarisindan itibaren
Naksibendiyye'nin Miiceddidiyye kolundan neget eden Halidiyye subesine bagli tekkeler yayginlas-
maya baslamis, bu durum seyhler arasinda niifuz alaninin ¢atigsmasindan kaynaklanan bazi tartigma-
lar1 da beraberinde getirmistir. Bu donemde baz1 tekkelerin farkli ekoller arasinda el degistirdigine
sahit olunmaktadir. Tebligimizde, Istanbul’un fethi sonrasi birlikte kurulmaya baglanan ve 1925 yilina
kadar ¢esitli zaman dilimlerinde faaliyet gosteren Naksi- Ahrari ve Naksi-Miiceddidi seyhlerinin post-

nisin oldugu tekkelerin tarihi gelisimi ve bu yapilarin gliniimiizdeki durumlar: agiklanacaktir.

The Sufi Lodges in Istanbul where the Naqshi-Ahrari and Naqshi-Mujaddidi
Sheikhs Served as Headmasters and the Current States of these Lodges

In this presentation, I will focus on the Sufi lodges that were established in Istanbul after the con-
quest of the city in 1453 and stood active until 1925. In this context, I will specifically concentrate on
the lodges where the Nagshi-Ahrari and Naqgshi-Mujaddidi sheikhs served as headmasters. I will also

speak about the historical developments and current states of these lodges. m
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Naksibendi Mesayihi Isimlerinden Tesekkiil Eden Hat Eserleri

Fatih OZKAFA

Dog. Dr., Marmara Universitesi ilahiyat Fakiltesi

Hat sanatinda en ¢ok karsilasilan eser tiirlerinden biri, tasavvuf biiyiiklerinin isimlerini ihtiva
eden levhalardir. Hattatlardan birgogunun herhangi bir tarikat ekoliine intisab1 veyahut miintesiplerin
hattatlara siparis vermesi dolayisiyla tarikat 6nderlerinin isimleri muhtelif tasarim sekilleriyle ¢ok¢a
yazilmistir. Naksibendilik, Mevlevilik, Kadirilik, Rufailik, Halvetilik, Cerrahilik, Bektasilik vs ile alakal:
¢ok sayida hat eseri gormek miimkiindiir. Tarikat pirlerine duyulan muhabbet, onlarin isimlerinin en
giizel sekilde istiflenip yazilmasi ile sanata tezahiir etmistir.

Naksibendilik ile ilgili olarak bagta Bahaeddin Naksibend Hazretleri olmak tizere silsile-i seriften
bir¢ok isim tarih boyunca muhtelif hattatlar tarafindan tasarlanip yazilmistir. Bu eserlerden bazila-
rinda celi siiliis bazilarinda celi ta'lik yazi gesitleri tercih edilmistir. Bir kismi1 diiz satir halinde iken
bir kismi da istifli olarak yazilmistir. Bazilar1 miirekkeple yazilmisken bazilari da zerendtd teknigiyle
hazirlanmistir. Bahsi gegen eserlere miizelerde, 6zel koleksiyonlarda veya tiirbelerde rastlamak miim-
kiindiir. Bunlardan bir kism1 meshur hattatlara ait oldukca kiymetli eserlerdir.

Bu ¢alismada, Naksibendilik ile alakali 6nemli hat eserleri hat sanatinin incelikleri bakimindan
estetik bir tahlile tabi tutulacak; hat sanat1 tarihi ve teknigi agisindan yapilacak degerlendirmeler 151-

ginda bazi sonuglara ulagilacaktir.



Calligraphy Works Formed on the Basis of the Names of the Naqshbandi Sheikhs

One of the most commonly practiced forms of calligraphy works is the form in which the callig-
rapher writes the names of Sufi authorities. Many calligraphers have been the active members of cer-
tain Sufi orders or they have been commissioned by the members of Sufi orders to write the names of
their Sufi sheikhs. On the basis of such motivations, calligraphers have customarily written the names
of sheikhs in various forms of design. We have many pieces of calligraphy in this regard related to spi-
ritual authorities in the Naqshbandiyya, Mawlawiyya, Qadiriyya, Rufa‘iyya, Khalwatiyya, Jarrahiyya,
Bektashiyya, and the like. We see many examples of calligraphy works motivated by the love for the
sheikhs in which we see the names as arranged and designed in the most beautiful ways possible.

As far as the Nagshbandiyya is concerned, we have many calligraphy works in which we see the
names of the traditional sheikhs, including and especially the name of Bahauddin Nagshband. These
works are written in various styles (jali thuluth, jali ta‘liq, etc.) and designed in multiple forms. Some
of them are written by using ink, while some others by using the technique of gilt. We may see the
examples of such works in museums, private collections, or tombs. Some of them were written by
well-known calligraphers and their prices are very high.

In this presentation I will concentrate on certain important works of calligraphy written for the
names of the Nagshbandiyya. I will analyze them from an aesthetic perspective. I will also explain

their historical and artistic qualifications. m
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